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PHILO 

πορεΐν μέλλων προτείνη. και γάρ Μωυσής " εξάγει 
τον λαόν είς τήν συνάντησιν του θεοϋ," σαφώς είδώς 
έρχόμενον αύτον άοράτως προς τάς ποθούσας φυχάς 
έντυχεΐν αύτώ. 

72 XIII. Τήν δ ' αίτίαν επιφέρει, δι* ήν τόπω ύπ-
ήντησεν " εδυ " γάρ φησιν " 6 ήλιος," ούχ 6 φαινό
μενος ούτος, ά λ λ α τ ό του αοράτου και μεγίστου 
θεού περιφεγγέστατον και περιαυγέστατον φώς. 
τοΰθ' Οταν μέν έπιλάμφη διάνοια, τά δεύτερα λόγων 
δύεται φέγγη, πολύ δέ μάλλον οι αισθητοί τόποι 
πάντες επισκιάζονται* όταν δ ' έτέρωσε χωρήση, 

73 πάντ ευθύς άνίσχει και ανατέλλει, μή θαυμάσης 
δέ, εί ό ήλιος κατά τούς τής αλληγορίας κανόνας 
έξομοιοΰται τω πατρϊ και ήγεμόνι τών συμπάντων 
θεώ γάρ όμοιον προς άλήθειαν μέν ουδέν, ά δέ δόξη 
νενόμισται, δύο μόνα εστίν, άόρατόν τε και όρατόν, 

7^ ΦυΧΠ άόρατον, όρατόν δέ ήλιος, τήν \ μέν 
•· ούν φυχής έμφέρειαν δεδήλωκεν εν έτέροις ειπών 

" έποίησεν ό θεός τον άνθρωπον, κατ9 εικόνα θεοϋ 
έποίησεν αυτόν," και εν τω κατά άνδροφόνων 
τεθέντι νόμω πάλιν " ό έκχέων αΐμα άνθρωπου 
άντι του αίματος αύτοϋ έκχυθήσεται, ότι εν είκόνι 
θεοϋ έποίησα τον άνθρωπον," τήν δέ ήλιου διά 

75 συμβόλων μεμήνυκε. ράδιον δέ και 
άλλως εξ έπιλογισμοΰ τούτο κατιδεϊν, επειδή 

α Or simply "greater than it hoped for." But see the 

contrast between χαρά and 4\πίς in De Mut. 163 f. 
b Note how Philo, having already reduced \6yos from the 

Divine Logos to God's \oyoi, here reduces it still further to 
" words " in general. 

e Philo here seems to abandon his regular interpretation 
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than hope.a For Moses too, when he " leads out the 
people to meet God " (Ex. xix. 1 7 ) , knows full well 
that He comes all unseen to the souls that yearn to 
come into His presence. 

XIII. The lawgiver further states the reason why 72 
Jacob " met " a place : " for the sun was set/' it 
says (Gen. xxviii. 1 1 ) , not this sun which shews itself 
to our eyes, but the light of the supreme and invisible 
God most brilliant and most radiant. When this 
shines upon the understanding, it causes those lesser 
luminaries of words b to set, and in a far higher degree 
casts into shade all the places of sense-perception ; 
but when it has gone elsewhither, all these at once 
have their dawn and rising. And marvel not if the 73 
sun, in accordance with the rules of allegory, is 
likened to the Father and Ruler of the universe : for 
although in reality nothing is like God, there have 
been accounted so in human opinion two things only, 
one invisible, one visible, the soul invisible, the sun 
visible. The soul's likeness to God the lawgiver has 74 
shewn elsewhere, by saying " God made man, after 
the image of God made He him " (Gen. i. 27),c and 
again, in the law enacted against murderers, "he 
that sheddeth man's blood, in requital for his blood 
shall there blood be shed, because in the image of 
God made I man " (Gen. ix. 6) ; while the sun's like
ness to God he has indicated by figures. 
In other ways also it is easy to discern this by a 75 
process of reasoning.*1 In the first place: God is 
of κατ εικόνα θεοϋ as " made in the likeness of the image," i.e. 
of the Logos. (See e.g. Leg. All. iii. 96.) 

d This "reasoning," in which, though the term " s u n " 

is not applied to God, it may be inferred from the context, 
goes on to the end of § 76. The "figurative" use of the 
word in this sense is given in §§ 87 ff. 
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πρώτον μεν 6 θεός φώς εστι—" κύριος γάρ φωτισ
μός μου και σωτήρ μου " iv ύμνοις άδεται—και 
ού μόνον φώς, αλλά καϊ παντός έτερου φωτός 
άρχέτυπον, μάλλον 8ε παντός αρχετύπου πρεσ-
βύτερον και άνώτερον, λόγον έχον παραδείγματος 
(παραδείγματος).1 τό μέν γάρ παράδειγμα ό 
πληρέστατος ήν αύτοϋ λόγος, φώς—" είπε " γάρ 
φησιν " ό θεός' γενέσθω φώς,"— αυτός δέ ούδενι 

76 τών γεγονότων Ομοιος. επειθ* ώς ήλιος 
ήμέραν και νύκτα διακρίνει, ούτως φησι Μωυσής 
τον θεόν φώς και σκότος δ ιατβιχ ισαι* " διεχώρισε 
γάρ ό θεός άνά μέσον τοϋ φωτός και άνά μέσον 
τοϋ σκότους"· άλλως τε ώς ήλιος άνατείλας τά 
κεκρυμμένα τών σωμάτων επιδείκνυται, ούτως 
και ό θεός τά πάντα γεννήσας ού μόνον είς τούμ-
φανές ήγαγεν, α λ λ ά και ά πρότερον ούκ ήν, 
έποίησεν, ού δημιουργός μόνον ά λ λ ά και κτίστης 
αυτός ών. 

77 XIV. Aeyerat δέ πολλαχώς κατά τον ιερόν 
λόγον έν ύπονοίαις ήλιος, άπαξ μέν ο ανθρώπινος 
νους, όν οίκοδομοϋσιν ώς πόλιν και κατασκευά-
ζουσιν οι γένεσιν προ τοϋ άγενήτου θεραπεύειν 
άναγκαζόμενοι, εφ* ών εϊρηται Οτι " ώκοδόμησαν 
πόλεις όχυράς τω Φαραώ, τήν τε ΤΙειθώ," τον 
λόγον ω τό πείθειν άνάκειται, " και *Ραμεσσή," 

1 <παραδε'^ματος>. This is my own insertion. The text, 

as it stands in the MSS.—(1) God is above all archetypes; (2) H e 
is the "model ," i.e. archetype; (3) the Logos is the arche
type and in this is contrasted with God—seems incoherent. 
For παράδε^μα παραδ€ί"γμα.το$ cf. Leg. All. iii. 96 ώσπερ yap 
6 θεός παράδε^μα της εικόνος . . . οϋτως ή είκών άλλων yΊvετaι 
παράδες μα, and De Op. 25 είκών εικόνος. 
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light, for there is a verse in one of the psalms, " the 
Lord is my illumination and my Saviour " (Ps. xxvii. 
[xxvi.] 1 ) . And He is not only light, but the arche
type of every other light, nay, prior to and high 
above every archetype, holding the position of the 
model of a model. For the model or pattern was the 
Word which contained all His fullness—light, in facta ; 
for, as the lawgiver tells us, " God said, ' let light 
come into being ' " (Gen. i. 3 ) , whereas He Himself 
resembles none of the things which have come into 
being. Secondly : as the sun makes day 76 
and night distinct, so Moses says that God kept apart 
light and darkness ; for " God," he tells us, " separ
ated between the light and between the darkness " 
(Gen. i. 4 ) . And above all, as the sun when it rises 
makes visible objects which had been hidden, so God 
when He gave birth to all things, not only brought 
them into sight, but also made things which before 
were not, not just handling material as an artificer, 
but being Himself its creator. 

XIV. In the course of sacred revelation " Sun " is 77 
used in several figurative senses. To begin with, it is 
used of the human mind, which is erected and set up 
as a city by those who under compulsion serve creation 
in preference to the uncreated One. Of them we 
read that " they built strong cities for Pharaoh, 
namely Peitho," speech, to which persuading is 
dedicated, " and Raamses," sense-perception, by 

β The word φως here puzzled Mangey, who suggested its 

omission, which would make the quotation pointless. I 
think the text may stand. The Logos is light, for if God 
said " let there be light," this was a \oyos in the sense of a 
saying. Cf. note on De Fug. 95 . The straining would be 
lessened if we suppose that the next three words of the 
quotation, καϊ έγένετο φως, have fallen out. 
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PHILO 

τήν αΐσθησιν, ύφ* ής ώσπερ υπό σέων ή φνχή 
διεσθίεται—ερμηνεύεται γάρ σεισμός σητός,— " και 
τήν llv, τον νουν, ην ήλιου πολιν ωνομασεν, 
επειδή καθάπερ ήλιος τοϋ παντός ημών όγκου τήν 
ήγεμονίαν άνήπται και τάς αύτοϋ δυνάμεις ώσπερ 

78 ακτίνας είς δλον τείνει, τον δε ιερέα και θερα-
πευτήν τοϋ νοϋ πενθερδν επιγράφεται πάς 6 τήν 
τοϋ σώματος πολιτείαν άναφάμενος, όνομα Ιωσήφ. 
" έδωκε " γάρ φησιν " αύτω τήν *Ασενέθ θυγατέρα 

7 g ΐίετεφρή ιερέως Ήλιου πόλεως." \ 
[633] δεύτερον δέ ήλιον καλεί συμβολικώς τήν αΐσθησιν, 

επειδή τά αισθητά πάντα δείκνυσι δ ιάνοια , περι 
ής λελάληκεν ώδε- " άνέτειλεν ό ήλιος αύτω, ήνίκα 
παρήλθε τό εΐδος τοϋ θεοϋ"* τώ γάρ όντι ταΐς 
ίερωτάταις ίδέαις και ώς άν είκόσιν άσωμάτοις 
όταν μηκέτι δυνώμεθα συνδιατρίβειν, ά λ λ ' έτέρωσε 
τρεπόμενοι μεταχωρήσωμεν, άλλω φωτι τώ κατά 
αΐσθησιν χρώμεθα σκότους προς τόν υγιή λόγον 

80 ουδέν απλώς διαφέροντί' όπερ ανάτειλαν ορασιν 
μέν και άκοήν, έτι δέ γεϋσιν και οσφρησιν και 
άφήν ώσπερ κοιμωμένας ανήγειρε, φρόνησιν δέ1 

και δικαιοσύνην έπιστήμην τε και σοφίαν έγρη-

gl γορυίας εις ύπνον έτρεφεν. ού χάριν άγνεύειν 
ούδένα προ εσπέρας φησιν ο ιερός λόγος δύνασθαι, 
τής διανοίας ύπό τών κατ* αΐσθησιν κινήσεων έτι 
παρευημερουμένης. άφυκτον δέ και τοΐς 
ίερεϋσι νόμον έν ταύτώ και γνώμην αποφαινόμενος 

1 MSS. Τ€. 

° Because the Senses are Mind's daughters, vide § 88. 
b Or ** statement." See below on § 101. The future indi

cative instead of the imperative indicates a spiritual fact, viz. 
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which the soul is eaten through as though by moths : 
the name means " moth-shock " ;—" and On," the 
mind, which Moses called Sun-city (Ex. i. 1 1 ) , since 
the mind, like a sun, has assumed the leadership of 
our entire frame and bulk, and makes its forces reach, 
like the sun's rays, to every part of it. And everyone 78 
who has accepted the citizenship of the body, and the 
name of such is Joseph, chooses for his father-in-law 
the priest and devotee of Mind.a For Moses says 
that Pharaoh " gave him Asenath, daughter of Poti-
phera, priest of Heliopolis " (Gen. xli. 4 5 ) . 
Secondly, Moses uses " sun " figuratively for sense- 79 
perception, inasmuch as it shews all objects of sense 
to the understanding. It is of sense-perception that 
Moses has spoken on this wise : " the sun arose upon 
him when he passed by the appearance of God " 
(Gen. xxxii. 3 1 ) ; for in truth, when we are no longer 
able to remain in company with holiest forms, which 
are as it were incorporeal images, but turn in a 
different direction and go elsewhere, we are led by 
another light, even that which answers to sense-
perception, a light, as compared with sound reason, 
differing no whit from darkness. When this sun has 80 
risen it wakes up sight and hearing, yea taste and 
smell and touch, from their seeming sleep, but sound 
sense and justice and knowledge and wisdom, which 
it finds awake, it plunges in sleep. This is why the 81 
sacred word says that no one can be clean until the 
even (Lev. xi. passim), the understanding being till 
then at the mercy of the movements of sense-percep
tion. For the priests too he lays down 
an inexorable law, in the form of a prediction,6 in the 

that whoever is not cleansed cannot really partake of holy 
things. 
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τίθησιν, έπειδάν λέγη* " Ούκ εδεται άπό τών 
άγιων, εάν μή λούσηται τό σώμα ύδατι και δύη 

82 ο ήλιος και γένηται καθαρός" δηλοΐ γάρ σαφέ
στατα διά τούτων, οτι ευαγής είσάπαν ουδείς εστίν, 
ώς ταΐς άγίαις και ίεροπρεπέσι χρήσθαι τελεταΐς, 
ω τάς αίσθητάς τον θνητού βίου λαμπρότητας ετι 
τετιμήσθαι συμβέβηκεν. εί δε τις αύτάς ούκ απο
δέχεται, κατά τό άκόλουθον τω φρονήσεως έπι-
λάμπεται φέγγει, δι9 ού δυνήσεται τάς τών κενών 

83 δοξών έκνίπτεσθαι και άπολούεσθαι κηλίδας, ή 
τον ήλιον αυτόν ούχ οράς, οτι τάναντία και ανα
τέλλων και δυόμενος εργάζεται; έπειδάν γάρ 
άνίσχη, τά μέν κατά γήν άπαντα περιλάμπεται, 
τά δέ κατ9 ούρανόν αποκρύπτεται* δύντος δ ' 
εμπαλιν οι μέν αστέρες προφαίνονται, τά δέ περί-

84 γεια συσκιάζεται. τον αυτόν τρόπον και έν ήμΐν, 
όταν μέν τό τών αισθήσεων φέγγος ώς ήλιος 
άνατείλη, τάς ολυμπίους και ουράνιους ώς αληθώς 
έπιστήμας κρύπτεσθαι συμβέβηκεν όταν δέ προς 
δυσμάς γένηται, τάς άστεροειδεστάτας και θειο-
τάτας άναφαίνεσθαι αρετών αύγάς, ότε και καθαρός 
ό νους υπό μηδενός κρυπτόμενος αισθητού γίνεται. 

85 XV. κατά δέ τό τρίτον σημαινόμενον 
ήλιον καλεί τον θείον λόγον, τό του κατ9 ούρανόν 
περιπολοϋντος, ώς πρότερον ελέχθη, παράδειγμα, 
εφ9 ού λέγεται* " ό ήλιος έξήλθεν έπι τήν γήν, 
και Αώτ είσήλθεν είς Σηγώρ, και κύριος εβρεζεν 

86 έπί Σόδομα και Υόμορρα θεΐον και πυρ." ό γάρ 
του θεοϋ λόγος, όταν έπι τό γεώδες ημών σύστημα 
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words : " He will not eat of the holy things unless he 
have washed his body with water, and the sun be set, 
and he have become clean " (Lev. xxii. 6 f.). For he 82 
makes it perfectly evident by this declaration that no 
one is absolutely free from pollution, so as to celebrate 
the holy and reverend mysteries, by whom the 
splendours of this mortal life, objects as they are of 
sense-perception, are still held in honour. But if a 
man disdains them, the consequence is that he is 
shone upon by the light of sound sense, and by means 
of it he will be able completely to purge and wash out 
of himself the defilements of vain opinions. Or look 83 
at the sun itself. Do you not see that the effect of 
its rising is the reverse of that of its setting ? When 
it has risen, all things on earth are lit up, while those 
in the heavens are obscured : on the contrary, when 
it has set the stars appear, and earthly objects are 
hidden. It is precisely the same with us. When the 84 
light of our senses has risen like a sun, the various 
forms of knowledge, so truly heavenly and celestial, 
disappear from sight : when it reaches its setting, 
radiances most divine and most star-like sent forth 
from virtues come into view : and it is then that the 
mind also becomes pure because it is darkened by no 
object of sense. XV. The third meaning 85 
in which he employs the title sun is that of the divine 
Word, the pattern, as has been already mentioned, of 
the sun which makes its circuit in the sky. It is of 
the divine Word that it is said, " The sun went forth 
upon the earth, and Lot entered into Zoar, and the 
Lord rained on Sodom and Gomorrah brimstone and 
fire " (Gen. xix. 2 3 f.). For the Word of God, when 86 
it arrives at our earthy composition, in the case of 
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άφίκηται, τοις μέν αρετής συγγενέσι καΐ προς 
αυτήν άποκλίνουσιν άρήγει και βοηθει, ώς κατα-
φυγήν και σωτηρίαν αύτοΐς πορίζειν παντελή, τοις 
δέ άντιπάλοις όλεθρον και φθοράν άνίατον έπι-

87 πέμπει. λέγεται δέ κατά τέταρτον 
σημαινόμενον ήλιος μεν αυτός ο τών όλων ήγεμών, 
ώς εΐπον ήδη, δι' ου τά ανίατα τών αμαρτημάτων 

[634] ανακαλύπτεται συσκιάζεσθαι δοκοϋντα* \ πάντα 
γάρ ώς δυνατά, ούτως και γνώριμα θεώ. 

88 παρό και τούς καταλύοντας τών τόνων τών ψυχι
κών, άκολάστως και λαγνίστερον όμιλοϋντας ταΐς 
νου θυγατράσιν, αίσθήσεσιν, ώς χα^αιτυ7ται? και 

89 πόρναις, ενδειχθησομένους προς ήλιον άγει. φησι 
γαρ* και κατελυσεν ο λαος εν λιαττιν —a/cavc/ai 
δ' ερμηνεύεται, παθών κεντούντων και τιτρω-
σκόντων ψνχήν σύμβολον,—" και εβεβηλώθη " 
φησίν " εκπορνεΰσαι είς τάς θυγατέρας Μωάβ "— 
αι δε εισιν αι αίσθήσεις, κεκλημέναι νου θυγατέρες* 
Νίωάβ γάρ εκ πατρός ερμηνεύεται,—και προσ-
τίθησι* " λάβε πάντας τούς αρχηγούς του λαού 
και παραδειγμάτισον τω κυρίω απέναντι του ηλίου, 
και άποστραφήσεται οργή κυρίου άπό 'Ισραήλ." 

90 ού γάρ μόνον τά κεκρυμμένα τών αδικημάτων 
εμφανή γενέσθαι βουλόμενος ταΐς ήλιακαΐς περι-
έλαμψεν άκτΐσιν, άλλα και διά συμβόλων ήλιον τον 
πατέρα τών όλων έκάλεσεν, ω πάντα προΰπτα και 
δσα εν μυχοΐς τής διανοίας άοράτως επιτελείται* 
γενομένων δ' εμφανών ΐλεώ φησιν εσεσθαι τον 

β A n allusion to the interpretation of Lot's name as 

άπόκλισπ "sometimes from what is good, sometimes from 
what is bad," De Mig. 148. There is a similar allusion 
below, § 246, but there to the wrong kind of άπόκ. 
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those who are akin to virtue and turn away α to her, 
gives help and succour, thus affording them a refuge 
and perfect safety, but sends upon her adversaries 
irreparable ruin. In a fourth sense, as I 87 
have already said, the title of " Sun " is applied to 
the Ruler of the Universe Himself, through Whose 
agency irremediable sins, when apparently concealed, 
are disclosed. For to God all things are known, even 
as all things are possible. In accordance 88 
with this we see Him bringing to the sun to be laid 
bare those energies of the soul that have been un
strung by lewd and licentious intercourse with Mind's 
daughters, the senses, as though they were common 
strumpets. For he says " and the people abode in 89 
Shittim "—the meaning of this name is " thorns," a 
symbol of passions pricking and wounding the soul— 
" and was denied to commit whoredom with the 
daughters of Moab "—these are the senses, entitled 
daughters of Mind ; for the translation of " Moab " 
is " from a father." The lawgiver adds the command 
given him : " Take all the chiefs of the people and 
set them up publicly b unto the Lord before the sun, 
and the anger of the Lord shall be turned away from 
Israel " (Num. xxv. 1 , 4 ) . It was not only that, in 90 
his desire that the hidden deeds of unrighteousness 
should be made manifest, he caused the rays of the 
sun to shine about them. More than this, he gave 
the figurative title of" Sun " to the universal Father, 
to Whose sight all things are open, even those which 
are perpetrated invisibly in the recesses of the under
standing. He says that when they have been made 
manifest, the One gracious Being will be found 

b E . V . " hang them up," which the LXX may have meant, 

Philo, however, interprets it by εμφανή yeviadai. 
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91 μόνον Ιλεω. διά τί; ότι, εάν ύπολαβοΰσα διάνοια 
λήσεσθαι τό θείον αδικούσα, ώς μή πάντα καθοράν 
δυνάμενον, κρύφα και εν μυχοΐς διαμαρτάνη και 
μετά ταύτα εΐτ εξ αυτής είτε και ύφηγησαμένου 
τινός έννοήση, ότι άμήχανον άδηλον εΐναί τι τω 
θεώ, και εαυτήν και τάς εαυτής πράξεις άπάσας 
ανάπτυξη και εις μέσον προενεγκοΰσα καθάπερ 
είς ήλιακόν φώς έπιδείξηται τω τών Ολων επι
σκοπώ φήσασα μετανοεΐν εφ* οΐς πρότερον άγνώ-
μονι γνώμη χρωμενη κακώς εδόξαζε—μηδέν γάρ 
άδηλον, γνώριμα δέ και δήλα πάντα, ού τά πραχ-
θέντα μόνον, ά λ λ ά και τά έλπιζόμενα κατά πολλήν 
περιουσίαν ύπάρχειν αύτω,— κεκάθαρται και ώφέ-
ληται και τον έφεστώτα κολαστήν έλεγχον ήμέρω-
κεν οργή δικαία χρώμενον, ει τό μετανοεΐν άδελφόν 
νεώτερον δν του μηδ' Ολως άμαρτεΐν αποδέχεται.1 

92 XVI. Φαίνεται μέντοι και έτέρωθι κατά σύμ-
βολον επι τοϋ αιτίου τον ήλιον παραλαμβάνων, 
ώς εν τω γραφέντι νόμω περι τών επ* ενεχύροις 
δανειζόντων λέγε τον νόμον " εάν ενεχύρασμα 
ένεχυράσης τό ίμάτιον του πλησίον, προ δυσμών 
ήλιου αποδώσεις αύτώ' έστι γάρ τούτο περι-
βόλαιον αύτω μόνον, τούτο το ίμάτιον άσχη-
μοσύνης αυτού' εν τίνι κοιμηθήσεται; εάν ούν 
καταβοήση προς μέ, είσακούσομαι αύτοϋ' ελεήμων 

93 γάρ είμι." άρ* ούκ άξιον τούς οίομένους τήν 
τοσαύτην σπουδήν εΐναι τω νομοθέτη περι άμπε-
χόνης, ει και μή όνειδίζειν, άλλά τοί γε ύπομιμνή-

1 Wend, was inclined to insert μη either before δικαία or 

αποδέχεται. I think the text may well stand. The el (or 
possibly et ye) clause serves to repeat in a short summary the 
long series of έάν clauses which precede. 
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gracious. Why so? Because, if the understanding, 91 
imagining that its wrongdoing will escape the notice 
of God as though He were not able to see all things, 
sin secretly in deep recesses ; if subsequently, 
whether of itself or by the leading of another, it come 
to realize that it is impossible that anything should 
be otherwise than clear to God ; if it unfold itself and 
all its doings, and bringing them out into the open 
expose them as it were in the sunlight to Him Whose 
eye is upon all things ; if it say that it repents of the 
evil opinions which it formerly held in reliance upon 
an ill-judging judgement; if it acknowledge that 
nothing is withdrawn from His sight, but that all 
things are ever known and manifest to Him, not only 
those which have been done already, but the far 
greater body of those which are but contemplated in 
the future ;—then has it gained cleansing and benefit 
and has appeased the just wrath of the convicting 
wielder of the lash who was standing over it. So is 
it with the soul if it embraces repentance, younger 
brother of complete guiltlessness. 

XVI. There are other cases in which the lawgiver 92 
evidently takes the sun figuratively as applying to the 
First Cause, as in the Law enacted with reference to 
those who lend money on security. Read the Law : 
" If thou take thy neighbour's garment to pledge thou 
shalt restore it to him before the setting of the sun ; for 
this is his only covering, it is the garment of his shame. 
Wherein shall he sleep ? If then he cry unto Me, I will 
hear him, for I am compassionate " (Ex. xxii. 26 f.). 
Do not those who suppose that the lawgiver feels 93 
all this concern about a cloak deserve, if not reproach, 
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σκειν φάσκοντας· τί λέγετε, ώ γενναίοι; 6 τών 
δλων κτίστης και ήγεμών ελεήμονα εαυτόν εφ7 

ούτως ευτελούς πράγματος, ιματίου μή άποδοθέντος 

94 χρεώστη \ προς δανειστού, καλεί; τό μέγεθος 
[635] καθάπαξ τής αρετής τοϋ πάντα μεγάλου θεοϋ μή 

συνεωρακότων τοιαϋτ εστίν ύπολαμβάνειν και τήν 
άνθρωπίνην μικρολογίαν τή άγενήτω και άφθάρτω 
καϊ πλήρει μακαριότητος και ευδαιμονίας φύσει 

95 παρά θέμιν και δίκην προσνεμόντων. τί γάρ 
άτοπον ποιοϋσιν οί τά ρύσια κατέχοντες δανεισταί 
παρ9 αύτοΐς, άχρις άν τά ίδια άναπράζωνται; 
πένητες οί χρεώσται, φήσει τις ίσως, και άξιον 
ελεεΐν αυτούς, εΐτ* ούκ άμεινον ήν γράφαι νόμον, 
δι* ού τούτους1 ερανιοϋσι μάλλον ή χρεωστάς άπο-
φανοϋσιν ή επ* ενεχύροις τοϋ δανείζειν κωλϋσαι2; 
ο οε εψεις ουκ αν εικοτως επι τοις α ελαρον προ 
καιρού μή προιεμένοις δυσχεραίνοι ώς άσεβοϋσι. 

96 πενίας δ ' είς αυτά τις ελθών, ώς έπος ειπείν, τά 
πέρατα και ράκιον εν άμπεχόμενος δανειστάς 
καινούς επάγεται τόν άπό τών όρώντων πάρεις 
ελεον, ός τοΐς κεχρημενοις ταΐς τοιαύταις κακό-
πραγίαις κατ οίκίαν και παρ* ίεροΐς και εν αγορά 

97 και πανταχού προκέχυται; νυνϊ δε και ο μόνον 
εΐχε προκάλυμμα αίδοϋς, ω τά τής φύσεως απόρ
ρητα συνεσκίαζε, τούτο φέρων προύτεινε* ρύσιον 
υπέρ τίνος, είπε μοι; ή υπέρ ετέρας άμείνονος 
εσθήτος; τροφής μέν γάρ αναγκαίας άπορος 

1 So MSS. : Mangey and earlier editions τούτοις. The 

accusative seems only found here and once in Antiphon. 
See L . & S. 1927. 

2 So Mangey with one MS. : Wend , with the rest κωλύσονσι, 

which is ungrammatical. H e suggests τό daveifriv κωλύει 
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at least a reminder, in such terms as,4 4 What are you 
saying, good sirs ? Does the Creator and Ruler of the 
universe speak of Himself as compassionate in regard 
to so trifling a matter, a garment not returned to a 
debtor by a lender of money ? To entertain such 
ideas is a mark of men who have utterly failed to see 
the greatness of the excellence of the infinitely great 
God, and against every principle human or divine 
attribute human pettiness to the Being Who is un-
originate and incorruptible and full of all blessedness 9 5 

and happiness. What is there outrageous in money
lenders keeping the securities in their own hands, 
until they have got back their own ? Someone will 
say perhaps that the debtors are poor men, and 
deserve pity. In that case would it not be better to 
make a law for contributing to the needs of such 
people instead of making them debtors, or for pro
hibiting lending upon security ? But the legislator 
who has permitted this cannot reasonably be indig
nant with those who do not give up before the time 
what they have received, and treat them as devoid of 96 
piety. And does a man who has reached practically 
the extreme limit of poverty, and is clothed with a 
single rag, endeavour to attract fresh money-lenders, 
while he lets pass unheeded the compassion, which 
goes forth abundantly from all beholders, indoors, at 
temples, in the market-place, everywhere, to those 97 
who experience such misfortunes ? But in this case 
he is supposed to bring and offer the sole covering of 
his shame, with which he veiled nature's secret parts. 
And security for what ? tell me that. Is it for a 
better garment to take its place ? For no one is at 

Μωνσής, which I do not understand. I suggest κωλυθήσονται, 
or preferably κώλύσονται. 
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ουδείς, άχρις άν πηγαΐ μεν άναβλύζωσι, ποταμοί 
δέ χείμαρροι πλημμυρώσι,1 γή δέ τούς ετησίους 

98 αναδίδω2 καρπούς, ούτω δέ ή βαθύπλουτος τις ή 
λίαν ώμος ό δανειστής, ώς ή τετράδραχμον τάχα 
δέ και έλαττον (μή)3 έθέλειν τω συμβαλεΐν ή ούτω 
πενιχρώ δανείζειν άλλά μή χαρίζεσθαι ή δ μόνον 
ήν ίμάτιον έκείνω λαμβάνειν ένέχυρον, όπερ έτέρω 
ονόματι λωποδυτεΐν εικότως άν λέγοιτο; και γάρ 
λωποδύταις έθος άπαμπίσχουσι τάς μέν εσθήτας 
άφαιρεΐσθαι, γυμνούς δέ τούς έχοντας άποφαίνειν. 

99 Sea τί δέ νυκτός μέν και τοϋ μή άνεί-
μονά τινα κοιμηθήναι προύνόησεν, ημέρας δέ και 
του μή έγρηγορότα γυμνόν άσχημονεΐν ούκέθ* 
ομοίως εφρόντισεν; ή ού νυκτι μέν και σκότω 
κρύπτεται πάντα, ώς ήττον ή μηδ* όλως αίδεϊσθαι, 
ημέρα δέ και φωτΐ ανακαλύπτεται, ώς τότε μάλλον 

100 έρυθριάν άναγκάζεσθαι; διά τί δ ' ού 
διδόναι τό ίμάτιον, άλλ ' αποδίδομαι προσέταξεν; 
άπόδοσις γάρ επ* άλλοτρίοις γίνεται, τά δ ' ενέχυρα 
τών δεδανεικότων μάλλον ή τών δεδανεισμένων 
εστίν. εκείνο δέ ούκ εννοείς, Οτι λαβόντι τω 
χρεώστη πρόσκοιτον τό ίμάτιον ού προσέταξε μεθ* 
ήμέραν περιελειν άναστάντι και κομίσαι τω 

101 δανειστή; και μήν τω γε τής ερμηνείας 
ίδιοτρόπω και ό βραδύτατος έτερον τι τοϋ ρητού 

[636] κατανοεΐν άν \ προαχθείη' μάλλον γάρ άφορισμώ 
1 So W e n d : the MSS. have either ποταμών, χείμαρροι δέ 

π\ημ. (in one case ποταμών, χείμαρροι δέ ποταμών πλημ.) or 
ποταμοί δέ πλημ. I suggest as an alternative to Wend.'s 
πότιμοι, χείμαρροι δέ πλημ. 2 MSS. άναδίδωσι. 

3 <μη>: so M a n g e y : Wend , rejects the insertion, pre

sumably taking the meaning to be "content himself with 
throwing a farthing to him." 
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a loss for the bare necessities of food, so long as springs 
gush forth, and rivers run down in winter, and earth 
yields her fruits in their season. And is the creditor 98 
either so swallowed up in riches or so exceedingly 
cruel as to be unwilling to afford a tetradrachm (or 
less it may be) to anybody, or make a loan rather than 
a free gift to one so poor, or to take as security the 
man's only garment, an act which might well be 
given another name and called coat-snatching ? For 
that is the coat-snatcher's way ; when they remove 
people's apparel they carry it off, and leave the 
owners naked. And why did he take 99 
thought for night and that no one should sleep with
out clothing/1 but shewed no such care for the day 
and that a man should not be indecent in his waking 
hours ? Or is it not the case that by night and 
darkness all things are hidden, so that nakedness 
causes less shame or none at all, whereas by the light 
of day all things are uncovered, so that then one is 
more obliged to blush ? And why did he 100 
enjoin not the giving but the returning of the garment? 
For we return what belongs to another, whereas the 
securities belong to the lenders rather than to the 
borrowers. And do you not notice that he has given 
no direction to the debtor, after taking the garment 
to use as a blanket, when day has come to get up and 
remove it and carry it to the money-lender ? 
And indeed the peculiarities of the wording might 101 
well lead even the slowest-witted reader to perceive 
the presence of something other than the literal 
meaning of the passage : for the ordinance bears the 

a See A p p . p. 599. 
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ή παραινέσει έοικε το Staray/xa. παραινών μεν 
γάρ εΐπεν άν τις· το ενεχυρασθέν Ιμάτιον, εάν τοϋτ 
ή μόνον τω χρεώστη, προ εσπέρας άπόδος, ιν* έχη 
νύκτωρ άμπέχεσθαι, άφοριζόμενος δέ ούτως, ώς 
νύν έχει· " (αποδώσεις αύτω}1· έστι γάρ τούτο 
περιβόλαιον αύτω μόνον, τούτο τό Ιμάτιον άσχη-
μοσύνης αύτοϋ· εν τίνι κοιμηθήσεται; " 

102 XVII. Ταύτα μέν δή και τά τοιαύτα προς τούς 
τής ρητής πραγματείας σοφιστάς και λίαν τάς 
όφρϋς άνεσπακότας ειρήσθω, λέγωμεν δέ ήμεΐς 
επόμενοι τοις αλληγορίας νόμοις τά πρέποντα περι 
τούτων. φαμέν τοίνυν λόγου σύμβολον ίμάτιον 
εΐναι. τάς τε γάρ άπό κρυμοϋ και θάλπους ειωθυίας 
τω σώματι κατασκήπτειν βλάβας εσθής απωθείται 
καϊ επισκιάζει τά τής φύσεως απόρρητα και εστίν 

103 άρμόττων σώματι κόσμος ή άμπεχόνη. κατά το 
παραπλήσιον μέντοι και άνθρώπω λόγος δώρημα 
κάλλιστον εδόθη παρά θεοϋ, πρώτον μέν κατά τών 
νεωτεριζόντων είς αυτόν όπλον άμυντήριον—ώς 
γάρ τών άλλων έκαστον ζώων ή φύσις οίκείοις 
έρκεσιν ώχύρωσε, δι* ών τούς επιχειροϋντας άδικεΐν 
άποκρούσεται, καϊ άνθρώπω μέγιστον έρυμα και 
φρουράν άκαθαίρετον λόγον δέδωκεν, ού κραταιώς 
οΐα πανοπλίας ένειλημμένος οίκεΐον και προσ-
φυέστατον έζει δορυφόρον τούτω δέ προαγωνιστή 
χρώμενος δυνήσεται τάς άπό τών εχθρών επι-

1 The insertion, which seems necessary to the sense 

(see A pp. p. 600), is approved by Wend. , though not incorpor
ated in the text. 

0 Or " explanatory statement." See A p p . pp. 599 f. 
b This, or " rational speech and thought," seems the best 

translation here to cover the alternations between thought 
and speech throughout this interpretation. Speech seems to 
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marks of an explanatory statement rather than of an 
exhortation. A man giving an exhortation would 
have said, " If the garment given as security be the 
only one the borrower has, return it before evening, 
that he may have it to wrap round him at night.'' 
But if he makes a statementa he would put as it stands: 
" thou shalt give it back to him, for this is the only 
wrapper he has, this is the garment without 
which he is not decent; what is he to sleep in ? " 
(Ex. xxii. 27). 

XVII. Let what has been said and other considera- 102 
tions of the same kind suffice for the self-satisfied 
pedantic professors of literalism, and let us in accord
ance with the rules of allegory make such remarks on 
this passage as are appropriate. Well, then, we say 
that a garment is a figure for rational speech.b For 
clothing keeps off the mischiefs that are wont to 
befall the body from frost and heat; it conceals 
nature's secret parts ; and the raiment is a fitting 
adornment to the person. In like manner, rational 103 
speech was bestowed on man by God as the best of 
gifts. First of all, it is a weapon of defence against 
those who threaten him with violence. For as nature 
has fortified other living creatures each with appro
priate means of guarding themselves whereby they 
may beat off those who attempt to do them an injury, 
so has she given to man a most strong redoubt and 
impregnable fort in rational speech. Grasping this 
with all his might as a soldier does his weapons, he 
will have a body-guard meeting his every need. 
Having this to fight before him, he will be able to 
ward off the hurts which his enemies would fain 

be the dominant idea in §§ 103 and 104, thought or reason 
in most of the rest. 
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104 φερομένας άπωθεΐσθαι ζημίας, δεύτερον δέ καϊ 
αίσχύνης και ονειδών άναγκαιότατον περίβλημα— 
δεινός γάρ συγκρύφαι και συσκιάσαι τάς αμαρτίας 
τών ανθρώπων λόγος—τρίτον δέ προς όλου τοϋ 
βίου κόσμον* ο γάρ βελτιών εκαστον και πάντα 

105 άγων επι τό κρεΐττον ούτος έστιν, ά λ λ ά 
γάρ είσι λώβαί τίνες και κήρες ανθρώπων, οι1 και 
τόν λόγον ένεχυράζουσιν αφαιρούμενοι1 τούς έχοντας 
και, συναυξήσαι δέον, Ολον ύποτέμνονται, καθάπερ 
οί τά τών πολεμίων δηοϋντες χωρία και τόν τε 
σΐτον και τόν άλλον καρπόν φθείρειν έπιχειροϋντες, 
δς αφεθείς μεγάλη τοΐς χρησαμένοις άν ονησις ήν. 

106 πόλεμος ούν έστιν ένίοις άσπονδος και ακήρυκτος 
προς τήν λογικήν φύσιν, οΐτινες τάς βλάστας αυτής 
άποκείρουσιν έν χρω και τάς πρώτας έπιφύσεις 
έκθλίβουσιν, άγονον και στεΐραν, ώς έπος ειπείν, 

107 καλών επιτηδευμάτων άπεργαζόμενοι. όρμώσαν 
γάρ έστιν o r e προς παιδείαν άκατασχέτω ρύμη 
και πληχθεΐσαν έρωτι τών φιλοσοφίας θεωρημάτων 
ύπό βασκανίας και φθόνου δείσαντες, μή μεγάλα 
πνεύσασα και έπι μήκιστον άρθεΐσα τάς γλισχρο-
λογίας αυτών και πιθανάς κατά τής αληθείας 
ευρέσεις έπικλύση χειμάρρου τρόπον, έτέρωσε ταΐς 
εαυτών κακοτεχνίαις τήν φοράν έτρεφαν, είς 

[637] βάναυσους και \ ανελεύθερους τέχνας μετοχετευ-
σάμενοι* πολλάκις δέ και άμβλώσαντες και έπι-
φράξαντες άργόν τό μεγαλοφυές κατέλιπον, ώσπερ 
βαθύγειον καϊ εύδαίμονα γήν ορφανών παίδων έπί-

1 Some MSS. at and άφαιρούμεναι. See note ° below. 

° If of and αφαιρούμενοι are read, the enemies of \6yos are 
presumably persons who exercise an evil influence on others. 
If αί and άφαιρούμεναι, they are evil forces within us. The 
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inflict upon him. In the second place, rational speech 104 
is a most necessary covering for matters of shame and 
reproach ; it has great ability to conceal and hide up 
men's sins. Thirdly, it serves as an adornment of the 
whole life : for this it is that makes each one of us 
better and leads every man to something higher. 

But there are some men who—mis- 105 
chievous pests that they area—actually hold rational 
speech in pawn, and rob its possessors of it, and, when 
they ought to foster its growth, cut it utterly down, 
like those who ravage the fields of their enemies and 
endeavour to destroy both the wheat and the other 
crops, which if left alone would have been a great 
boon to the consumers. What I mean is that there 106 
are some who wage an unrelenting war against the 
rational nature, men who cut down to the ground its 
first shoots, and squeeze the life out of its earliest 
growths, so rendering it to all intents and purposes 
barren and unproductive of noble doings. For there 107 
are times when, seeing it bent with irresistible 
impulse on education and smitten with a passionate 
love of the truths which philosophy has discovered, 
they conceive a jealous and malicious fear lest, 
grandly inspired and highly exalted, it should sweep 
like a torrent over their hair-splittings and plausible 
inventions for the overthrow of truth, and by their 
perversions of artb change the direction of its current, 
providing a channel leading to low and illiberal arts 
and sciences. Not infrequently they sterilize and 
block it up, and leave its natural greatness fallow and 
unfruitful, like bad guardians of orphans who let a rich 
former is suggested by §§ 106 and 107. A t the end of the 
meditation, however, we seem to pass into the other thought. 
See note on § 112. 

6 See note on De Mut. 150. 
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τρόποι κακοί χέρσον, και ουκ ήδεσθησαν οί πάντων 
άνηλεεστατοι τό μόνον ίμάτιον άνθρωπου ττερι-
συλώντες, λόγον " εστι " γάρ φησι " τούτο περι-

108 βόλαιον αύτω μόνον." τί πλην ό λόγος; ώσπερ 
γάρ ίππου τό χρεμετίζειν ίδιον και τό ύλακτεΐν 
κυνός και βοός τό μυκάσθαι και τό ώρύεσθαι 
λέοντος, ούτω και άνθρωπου τό λέγειν και αυτός 
ό λόγος. τούτον γάρ ερυμα, περίβλημα, παν-
οπλίαν, τείχος τό ζώον τό θεοφιλέστατον, ό άν
θρωπος, εκ πάντων ίδιον κεκάρπωται. 

109 XVIII. διό και επιφέρει* " τούτο τό ίμάτιον αυτό 
μόνον άσχημοσύνης αύτοϋ τις άλλος1 γάρ ούτως 
τά ονείδη και τά αίσχη τοϋ βίου συσκιάζει και 
συγκρύπτει, ώς λόγος; άμαθία μέν γάρ άλογου 
φύσεως συγγενές αίσχος, παιδεία δέ άδελφόν λόγου, 

110 κόσμος οικείος. " εν τίνι ούν κοιμηθήσεται," 
τουτέστιν ηρεμήσει και δ ιανατταυσβται άνθρωπος, 
πλήν εν λόγω; λόγος γάρ τό βαρυποτμότατον 
ημών γένος επικουφίζει. ώσπερ ούν τούς λύπαις 
ή φόβοις ή τισιν άλλοις κακοΐς πιεσθεντας εύμενεια 
και συνήθεια2 και δεξιότης φίλων πολλάκις εθερά-
πευσεν, ούτως ού πολλάκις άλλ ' άεί τό βαρύτατον 
άχθος, όπερ €77ΐτι^€ασιν ήμΐν αί τε τοϋ συνδετου 
σώματος άνάγκαι και αί τών έξωθεν κατα-
σκηπτόντων άπροόρατοι συντυχίαι, μόνος ό άλεξί-

111 κακός λόγος απωθείται, φίλος γάρ και γνώριμος 
και συνήθης και εταίρος ήμΐν εστίν, ενδεδεμενος, 
μάλλον δέ ήρμοσμένος και ηνωμένος κόλλη τινί 
φύσεως άλύτω και άοράτω. διά τούτο και προ
λέγει τ ά συνοίσοντα και συμβάντος τινός άβουλήτου 

1 MSS. καλώς. 3 MSS. σννέχεια. 
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and fertile farm become a wilderness. In fact, void of 
pity beyond all men, they are not ashamed to strip a 
man of his only garment, reason; for it says " this is all 
he has to put round him " (Ex. xxii. 2 7 ) . What is this 108 
save reason ? For as neighing is peculiar to a horse, and 
barking to a dog, and lowing to a cow, and roaring to 
a lion, so is speech and reason itself to man. For with 
this has man, the dearest to God of all living creatures, 
been dowered as specially his own, to be his strong
hold, protection, armour, wall. XVIII. This 109 
is why he adds " this garment is the only cover of 
his unseemliness " (Ex. xxii. 2 7 ) . For who is there 
that in so fair a fashion removes from sight what 
might cause shame or entail reproach in man's life, 
as does reason ? For ignorance, the kin of the ir
rational nature, is a matter of shame, while culture, 
near akin to reason, is his proper adornment: " In 110 
what,then, shall he sleep ? " or,in other words, wherein 
shall a man find calmness and complete repose, save 
in reason ? For reason brings relief to those of us 
whose fate is the most grievous. Even, then, as the 
kindliness and companionship and courtesy of friends 
has many a time healed and comforted those who 
were oppressed by sorrows or fears or some other ills, 
so not often but always is it mischief-averting reason 
that alone dislodges the overwhelming burden laid 
upon us by the distresses incident to our yokefellow 
the body, or by the unforeseen disasters that swoop 
down on us from without. For reason is our friend, 111 
familiar, associate, comrade, bound up with us, or 
rather cemented and united with us by an invisible 
and indissoluble natural glue. That is why it both 
foretells what will be expedient, and, when something 
undesirable has occurred, is at hand with unsolicited 
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πάρεστιν αύτοκέλευστος βοηθήσων, ού τήν έτέραν 
φέρων μόνον ώφέλειαν, ήν ό μή 8ρών σύμβουλος 

112 ή ό συναγωνιστής ήσυχος, άλλ ' άμφοτέρας. ού 
γάρ ήμίεργον έπιτετήδευκε δύναμιν, ά λ λ α πάσι 
τοις μέρεσιν όλόκληρον δς γε, καν σφαλή πείρας 
iv οΐς διανοείται ή έργω επεξέρχεται [η] έπι τό 
τρίτον άφικνεΐται βοήθημα, παρηγορίαν. φάρμακον 
γάρ ώς τραυμάτων, και φυχής παθών ό λόγος εστι 
σωτήριον, δν " προ 8υσμών ήλιου ** φησί 8εΐν ό 
νομοθέτης άπο8οΰναι, τουτέστι πριν τάς του μεγί
στου και επιφανέστατου θεοϋ κ α τ α δ υ ν α ι περι-
λαμπεστάτας αύγάς, ας 81 έλεον τοϋ γένους ημών 
είς νουν τον άνθρώπινον ούρανόθεν αποστέλλει. 

113 παραμένοντος γάρ έν ψυχή τοϋ θεοειδεστάτου και 
ασωμάτου φωτός άποδώσομεν τον ένεχυρασθέντα 
λόγον, ώς ίμάτιον, Ιν έγγένηται τω λαβόντι τό 
ΐδιον ανθρώπου κτήμα τήν τε αίσχύνην τοϋ βίου 
περιστεΐλαι και τής θείας άπόνασθαι δωρεάς και 
μετ' ηρεμίας άνα7ταυσασΛχι παρουσία τοιούτου 

[638] συμβούλου \ και προασπιστοϋ τάζιν ήν έτάχθη 
114 μηδέποτε λείψοντος. έως οΰν ετι σοι τό U.pov 

φέγγος ο θεός ακτινοβολεί, σπούδασον έν ήμερα 
τό ρύσιον άποδοϋναι τω κυρίω* δύντος γάρ, ώς 
πάσα Α'ίγυπτος, ψηλαφητόν έζεις σκότος τον αιώνα 
και πληχθεις άορασία και άγνοια, ών έδόκεις έπι-
κρατεΐν πάντων άφαιρεθήση, προς τοϋ βλέποντος 

α From this point to the end of this discussion the taker 

of λόγοί seems to be the man's evil self who must restore it 
to the owner or true self before it is too late. H e perhaps 
means to imply that if he does so, the sufficient though 
inferior light of \6yos may serve him, as it did the Practiser, 
in place of the true divine illumination. If he does not, he 
will be plunged into utter darkness. 
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aid, bringing not only one or other of the two kinds of 
help, that of the adviser who does not act, or that of 
the fellow-combatant who does not speak, but both of 
these. For the power which reason exercises does 112 
not work by half measures, but is thoroughgoing on 
every side, and if it fails in its plans or in its execution 
of them, it has recourse to the third mode of help-
giving, namely consolation.® For as there are healing 
applications for wounds, so are the disorders of the 
soul healed by reason, of which the lawgiver says 
that it must be restored " before the setting of the 
sun " (Ex. xxii. 2 6 ) , which means before the going 
down of those all-illuminating rays of the God who is 
greatest and most present to help, who by reason of 
His compassion for our race sends them forth from 
heaven into the mind of man. For while there is 113 
abiding in the soul that most God-like and incorporeal 
light, we shall restore the reason which had been 
given in pledge, as a garment is given, in order that 
he, who has received back the possession which is 
man's peculiar prerogative, may have opportunity to 
cover over all that is a shame to human life, to get the 
full benefit of the divine gift, and to enjoy calm 
repose through the presence of a counsellor and 
defender so true, so sure never to abandon the post 
in which he has been stationed. While, then, God 114 
still pours upon you the rays of His sacred light, 
hasten while it is day to restore to its owner the 
pledge you have seized. For when that light has set, 
you, like " all Egypt " (Ex. x. 2 1 ) , will experience for 
ever a darkness that may be felt, and smitten with 
sightlessness and ignorance will be deprived of the 
possessions of all of which you deemed yourself 
master, and be perforce enslaved by Israel, the 
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Ισραήλ, ον έρρυσίαζες άδούλωτον οντα φύσει, 
δουλούμενος ανάγκη. 

115 XIX. Τούτον δή τον δόλιχον άττεμηκύναμεν ούκ 
άλλον τον χάριν ή τοϋ διδάξαι, δτι ή ασκητική 
διάνοια κινήσεσιν άνωμάλοις προς τε εύφορίαν και 
τουναντίον χρωμένη και τρόπον τινά ανιούσα και 
κατιούσα σννεχώς, όταν μέν εύφορη και προς το 
ύφος άίρηται, ταΐς άρχετύποις και άσωμάτοις 
άκτΐσι τής λογικής πηγής τοϋ τελεσφόρον θεού 
περιλάμπεται, όταν δέ καταβαίνη και άφορη, ταΐς 
εκείνων είκόσιν, άθανάτοις λόγοις, ους καλεΐν έθος 

116 αγγέλους, διό και νυν φησιν " απήντησε τόπω' 
έδν γάρ ό ήλιος." όταν γάρ τήν φνχήν άπολίπωσιν 
αί τοϋ θεού αύγαί, δι9 ών σ α ^ β ' σ τ α τ α ι αί τών 
πραγμάτων γίνονται καταλήφεις, ανατέλλει τό δεύ
τερον και άσθενέστερον λόγων, ούκέτι πραγμάτων, 
φέγγος, καθάπερ και εν τώδε τω κόσμω· σελήνη 
γάρ τά δεντερεΐα ήλίον φερομένη καταδύντος 
εκείνον φώς άμνδρότερον επι τήν γήν αποστέλλει. 

117 και τό ύπαντάν μέντοι τόπω ή λόγω τοις μη 
δνναμένοις τον προ τόπον και λόγον θεόν ίδεΐν 
αύταρκεστάτη δωρεά, διότι τήν φνχήν άφώτιστον 
εισάπαν ούκ έσχον, ά λ λ ' . επειδή τό άκρατον εκείνο 
φέγγος άπ* αυτών έδν, τό κεκραμένον έκαρπώ-
σαντο. " τοις γάρ νιοΐς Ισραήλ φώς ήν εν πάσιν 
οΐς κατεγίνοντο," φησιν εν *Έ*ζαγωγή, ώς νύκτα 
καϊ σκότος άει πεφνγαδεϋσθαι, μεθ* ών οι τά 
φυχής όμματα προ τών σώματος πεπηρωμένοι 

α i.e. §§ 87-114, which have supported the argument that 

the sun which set was God Himself and thus lead up to the 
thought that the Practiser must sometimes pass from the 
greater to the lesser illumination. 
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Seeing One, whom, though by nature immune from 
bondage, you seized as your chattel. 

XIX. This long course0 we have run to no other end 115 
than to shew how it fares with the Practiser's mind. 
Its movements are uneven, sometimes towards fruit-
fulness, sometimes to the reverse ; it is continually, 
as it were, ascending and descending. In the time 
of fruitfulness and uplifting, there shine upon it the 
archetypal and incorporeal rays of the fountain of 
reason, God the consummator, but when it sinks low 
and fails to yield, its light is the images of these rays, 
immortal " words " which it is customary to call 
angels.6 That is why, in this passage, he says "he 116 
met a place ; for the sun was set " (Gen. xxviii. 1 1 ) . 
For when the soul is forsaken by the rays of God, by 
means of which apprehensions of things are gained in 
greatest distinctness, there rises the secondary feebler 
light, not as before of facts but of words,0 just as is the 
case in this material world; for the moon, ranking 
second to the sun when that has set, sends forth upon 
the earth a dimmer light. And further, to meet a 117 
" place " or " word " is an all-sufficient gift to those 
who are unable to see God Who is prior to " place " 
and " word," inasmuch as they did not find their soul 
entirely bereft of illumination, but when that glorious 
undiluted light sank out of their sky, they obtained 
that which has been diluted. For we read in Exodus 
(x. 2 3 ) , " For the children of Israel there was light in 
all their dwellings," so that night and darkness are 
for ever banished, with which they live whose blind
ness is not of the body, but of the soul, who know not 

6 i.e. they are so called in Scripture. 
e \6yoi and \6yos, which in these sections passes so be-

wilderingly through its many shades of meaning, seems here 
to be reduced to its lowest value. 
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118 ζώσιν, αρετής αύγάς ούκ είδότες. ένιοι 
δε ήλιον μεν ύποτοπήσαντες είρήσθαι vvvl συμ
βολικούς αΐσθησιν τε και νουν, τά νενομισμενα 
καθ* ημάς αυτούς είναι κριτήρια, τόπον δέ τον 
θείον λόγον, ούτως έξεδέξαντο· άπήντησεν ό ασκη
τής λόγω θείω δύντος τοϋ θνητοϋ και ανθρωπίνου 

119 φέγγους, άχρι μέν γάρ ό νους τά νοητά και τά 
αισθητά αΐσθησις οΐεται παγίως καταλαμβάνειν και 
άνω περιπολεΐν,1 μακράν ό θειος λόγος άφέστηκεν 
έπειδάν δ ' έκάτερον άσθένειαν όμολογήση τήν 
έαυτοϋ και τρόπον τινά καταδύσει χρησάμενον 
άποκρυφθή, προϋπαντα δεξιούμενος ευθύς ό έφεδρος 

[639] ασκητικής φυχής ορθός λόγος έαυτήν \ μέν άπο-
γινωσκούσης, τον δέ έπιφοιτώντα έξωθεν άφανώς 
άναμενούσης. 

120 X X . Φησι τοίνυν έξης ότι " ελαβεν άπό τών 
λίθων τοϋ τόπου και εθηκε προς κεφαλής αύτοϋ, 
και έκοιμήθη έν τω τόπω έκείνω." θαυμάσαι άν 
τις ού μόνον τήν έν ύπονοίαις πραγματείαν και 
φυσιολογίαν αύτοϋ, ά λ λ α καϊ τήν ρητήν προς πόνου 

121 και καρτερίας μελέτην ύφήγησιν. ού γάρ άξιοι 
τον αρετής έπιμελούμενον άβροδιαίτω βίω χρήσθαι 
καϊ τρυφάν ζηλοϋντα τάς τών λεγομένων μέν εύδαι-
μόνων προς άλήθειαν δέ κακοδαιμονίας γεμόντων 
σπουδάς τε και φιλοτιμίας, οΐς πας ό βίος ύπνος 
και ένύπνιόν έστι κατά τον ίερώτατον νομοθέτην. 

122 ούτοι μεθ' ήμέραν, Οταν τά έν δικαστηρίοις και 
βουλευτηρίοις και θεάτροις και πανταχού προς τούς 

1 Perhaps περιπολεί. See note a below. 

α Or " their path is above the horizon." I should prefer 

to read περιπολεί. The infinitive dependent on οϊεται equates 
the " position above the horizon " with apprehension. But 
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virtue's rays. Some, supposing that in 118 
this passage " sun " is a figurative expression for 
sense and mind, our own accepted standards of 
judgement, and " place " for the divine word, have 
understood the passage in this way : " the Practiser 
met a divine word when the mortal and human light 
had gone down." For so long as mind and sense- U 9 
perception imagine that they get a firm grasp, mind 
of the objects of mind and sense of the objects of 
sense, and thus move aloft in the sky,a the divine Word 
is far away. But when each of them acknowledges 
its weakness, and going through a kind of setting 
passes out of sight, right reason is forward to meet 
and greet at once the practising soul, whose willing 
champion he is when it despairs of itself and waits for 
him who invisibly comes from without to its succour. 

X X . We read next that " he took one of the stones 120 
of the place and set it under his head, and slept 
in that place" (Gen. xxviii. 1 1 ) . Our admiration is 
extorted not only by the lawgiver's allegorical and 
philosophical teaching, but by the way in which the 
literal narrative inculcates the practice of toil and 
endurance. For he does not deem it worthy of one 121 
whose heart is set upon virtue to fare sumptuously 
and live a life of luxury affecting the tastes and 
ambitions of people who are called fortunate but are 
in reality laden with ill-fortune, whose whole life 
in the eyes of the most holy lawgiver is a sleep and 
a dream. In the daytime these people, when they 122 
have got through their outrages upon other men in 
law-courts, and council-chambers, and theatres, and 

it is really the thought that it apprehends which constitutes 
that position, just as the renunciation of the thought con
stitutes the setting. 
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PHILO 

βασιλευόμεθα; τί δέ; " κυριεύων κυριεύσεις 
ημών;" μή γάρ ού δεσποζόμεθα και εχομέν τε 
και έζομεν είς τον άει χρόνον τον αύτον κύριον; 
ώ δουλεύοντες ούτω γεγήθαμεν, ώς ούδεϊς έτερος 
έπ ελευθερία· και γάρ έστι τό δουλεύειν θεώ 
πάντων άριστον, όσα έν γενέσει τετίμηται. 

101 εύξαίμην αν ούν και αυτός δυνηθήναι τοις γνω-
σθεΐσιν ύπό τούτων έμμεΐναι βεβαίως· όπτήρες γάρ 
καϊ κατάσκοποι καϊ έφοροι πραγμάτων, ού σω
μάτων, είσιν ακριβοδίκαιοι,1 πάντα νήφοντες τον 
αιώνα, ώς ύπό μηδενός ετι τών είωθότων δελεάζειν 

102 ά π α τ α σ β α ι . μεθύω δέ άχρι νΰν έγώ καϊ άσαφεία 
πολλή κέχρημαι καϊ βάκτρων καϊ τών ποδηγετη-
σόντων ώσπερ οι τυφλοί δέομαι· σκηριπτομένω2 

γάρ έγγένοιτ αν Ισως μήτε προσπταίειν μήτε 

103 όλισθαίνειν. εί δέ τίνες ανεξέταστους καϊ απερί
σκεπτους είδότες εαυτούς ού σπουδάζουσα τοις 
έξητακόσιν ά χρή πάντα ακριβώς καϊ περιεσκεμ-
μένως άκολουθεΐν, άγνοοΰντες τήν όδόν έπιστα-
μένοις, ΐστωσαν οτι δυσαναπορεύτοις βαράθροις 
περιπαρέντες ούδ* έπειγόμενοι* προελθεΐν έτι δυνή-

104 σονται. έγώ δ ' έκείνοις, Οταν μικρόν άνεθώ τής 
μέθης, ούτως είμι ένσπονδος, ώς τον αυτόν έχθρόν 
καϊ φίλον εΐναι νομίζειν. καϊ νΰν ουδέν ήττον τον 
ένυπνιαστήν, οτι γε καϊ εκείνοι, προβαλοΰμαι καϊ 
στυγήσω· καϊ ούδεϊς εύ φρονών έπι τούτω μέμφαιτ 
άν με τω5 τάς πλειόνων6 γνώμας τε καϊ φήφους άεϊ 

105 νικάν. έπειδάν δέ προς άμείνω βίον 

1 M S S . ακριβείς, δίκαιοι. 
2 A (r/c(lacuna of five letters)//^^: Trin. σκίμπονος χρεΐά 

εστίν, ήρεισμένω yap. 
3 Α σ7τοι/(^οιιι^ of seven letters): Trin. σπονδήν παρέχοντες. 
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thou indeed be lord and lord it over us ? Are we 
not under a master, and have we not and shall we 
not have for ever the same lord, bondage to whom 
gives us more joy than his freedom does to any other ? " 
For of all things that are held in honour in this world 
of creation bondage to God is the best. 
So I myself would pray that I might hold firmly to 101 
their judgements, for they are the scouts, the watchers, 
the overseers of mental facts, not of material things,a 

strict in censorship, never failing in soberness, thus 

no more misled by the lures which so commonly 
deceive. But hitherto I have been as a drunken man 102 
beset by constant uncertainty, and like the blind 
I need staff and guiding hands, for had I a staff to 
lean on I might perhaps be saved from stumbling 
or slipping. But those who know themselves to be 103 
lacking in self-testing and thoughtfulness and yet do 
not take pains to follow those who have tested and 
thought out everything with care, those who know 
the road of which they themselves are ignorant, may 
be sure that they are pinned amid impassable ravines 
and with all their efforts will be unable to advance 
further. And I, when the drunken fit abates a little, 104 
am in such close alliance with them that I take their 
friends for my friends and their enemies for my 
enemies. Indeed, even in my present state I will 
reject and hate the dreamer because they hate him ; 
and no one of sense can blame me for this because 
the votes and decisions of the majority must always 
prevail. But when he changes his life 105 

β See note on Quis Rerum 242. 

* MSS. έπΐΎΐνόμενοι. 6 MSS. Mera . 
6 Α πλύω (Trin. πλείους). 
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μεταβάλη καϊ μηκέτ ένυπνιάζηται μηδέ ταΐς 
κεναΐς τών κενοδόξων φαντασίαις Ιλνσπώμενος 
κακοπαθή μηδέ νύκτα καϊ σκότος καϊ πραγμάτων 
άδηλων καϊ άτεκμάρτων συντνχίας όνειροπολή, 

106 περιαναστάς δέ έκ τοϋ βαθέος ύπνου διατελή μέν 
έγρηγορώς, ένάργειαν δέ προ ασάφειας καϊ προ 
φευδοϋς ύπολήφεως άλήθειαν καϊ προ νυκτός 
ήμέραν καϊ φώς προ σκότους άποδέχηται καϊ τήν 
μέν γυναίκα τοϋ Αιγυπτίου, σώματος ήδονήν, είς 
αυτήν1 είσελθεΐν καϊ τής ομιλίας αυτής άπολαϋσαι 

^ παρακαλούσαν άποστρέφηται διά πόθον εγκράτειας 
| και ζήλον ευσέβειας άλεκτον, ών δέ έ'δοζεν άλλο-

J τριωθήναι συγγενικών καϊ πατρώων αγαθών μετά-
ποιήται πάλιν τό επιβάλλον αρετής έαυτώ μέρος 
δίκαιων άνακτάσθαι καϊ ταΐς κατά μικρόν έπανιών 
βελτιώσεσιν ώς έπι κορυφής τοϋ έαυτοϋ βίου καϊ 
τέλους ιδρυθείς άναφθέγζηται, δ παθών ακριβώς 
έμαθεν, ότι " τοϋ θεού " έστιν, άλλ' ούδενός έτι 

108 τών είς γένεσιν ήκόντων αισθητού τό παράπαν, οι 
μέν άδελφοϊ καταλλακτηρίους ποιήσονται συμ
βάσεις, τό μίσος είς φιλίαν καϊ τό κακόνουν2 είς 
εύνοιαν /Χ€τα̂ 8αλο̂ τ€?, έγώ δ' ο τούτων οπαδός— 
πείθεσθαι γάρ ώς δεσπόταις οίκέτης έμαθον— 

109 έπαινών ούκ έπιλείφω τής μετανοίας εκείνον ει 
γε καϊ Μωυσής ό ίεροφάντης άζιέραστον καϊ 
άζιομνημόνευτον ούσαν αύτοϋ τήν μετάνοιαν έκ 
φθοράς άνασώζει διά συμβόλου τών όστέων, ά 
κατορωρύχθαι μέχρι τοϋ παντός ούκ ωετο δεΐν 
εάν (έν) Αίγύπτω, παγχάλεπον ηγούμενος, εΐ τι 
ήνθησεν ή φυχή καλόν, τοϋτ έάσαι μαρανθήναι 
καϊ κατακλυσθέν άφανισθήναι πλημμύραις, άς ό 

1 M S S . αυτόν. 2 M S S . κακόν. 
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for the better and renounces his idle visions, his 
troublous crawling and cringing amid the vain 
fantasies of the vainglorious, and the dreams of night 
and darkness and the chance issues of things vague 
and obscure ; when he rises from his deep slumbering 106 
to abiding wakefulness and welcomes clearness before 
uncertainty, truth before false supposition, day before 
night, light before darkness; when moved by a 
yearning for continence and a vast zeal for piety he 
rejects bodily pleasure, the wife of the Egyptian, as 
she bids him come in to her and enjoy her embraces 
(Gen. xxxix. 7 ) ; when he claims the goods of his kins- 107 
men and father from which he seemed to have been 
disinherited and holds it his duty to recover that 
portion of virtue which falls to his lot; when he passes 
step by step from betterment to betterment and, 
established firmly as it were on the crowning heights 
and consummation of his life, utters aloud the lesson 
which experience had taught him so fully, " I belong 
to God " (Gen. 1. 19)? and not any longer to any sense 
object that has been created,—then his brethren will 108 
make with him covenants of reconciliation, changing 
their hatred to friendship, their ill-will to good-will, 
and I, their follower and their servant, who have 
learnt to obey them as masters, will not fail to praise 
him for his repentance. And with good reason too, 109 
since Moses the revealer preserves from destruction 
the story of his repentance, so worthy of love and 
remembrance, under the symbol of the bones which 
he held should not be suffered to remain buried for 
ever in Egypt (Ex. xiii. 19). For he deemed it a 
grievous shame to suffer any fair blossom of the soul 
to be withered or flooded and drowned by the streams 
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PHILO 

α 4 4 J udah " is derived from a verb meaning " to thank " : 

" Issachar " from a noun meaning " reward." That thankful 
acknowledgement of God's goodness is the crowning virtue 
is typified by Leah ceasing to bear when she had given 
birth to Judah (Heinemann), 
2 0 0 

τον ώμον είς τό πονεΐν και έγένετο άνήρ γεωργός " 
(Gen. xlix. 1 5 ) , έφ* ου φησι Μωυσής σπαρέντος 
και φυτευθέντος εν φυχή " εστι μισθός " (Gen. 
xxx. 1 8 ) , όπερ ήν ούκ ατελής ο πόνος άλλά 

^στεφανούμενος υπό θεοΰ και μισθοδοτούμένος. \ 
8 1 ότι δέ τούτων ποιείται μνήμην, δι* έτερων δηλοΐ, 

Οταν επι τοΰ ποδήρους φή- "και συνυφάνεις εν 
ούτω λίθον τετράστιχον- στίχος λίθων έσται, 
σάρδιον τοπάζιον σμάραγδος ό στίχος ό εις "— 
'Ρουβήν Συμεών Αευί—·" και ό στίχος " φησιν 
"ό δεύτερος άνθραξ και σάπφειρος " (Exod. 
xxviii. 1 7 , 18)* ό δέ σάπφειρος πράσινος λίθος 
εστίν, εγγεγλυπται δέ τω μέν άνθρακι ό Ιούδας, 
τέταρτος γάρ, τώ δέ σαπφείρω ό Ίσσάχαρ. 

82 διά τί ούν ούχ ώσπερ λίθον πράσινον 
εΐρηκεν, ούτως και λίθον άνθράκινον; οτι ο μέν 
^Ιούδας ό εξομολογητικός τρόπος αυλός έστι και 
ασώματος- και γάρ αυτό τοϋνομα τό τής έξομο-
λογήσεως εμφαίνει τήν έκτος έαυτοΰ όμολογίαν 
όταν γάρ έκβή ό νους έαυτοΰ και εαυτόν άνενέγκη 
θεώ, ώσπερ ό γέλως Ισαάκ, τηνικαΰτα όμολογίαν 
τήν προς τον όντα ποιείται* έως δέ εαυτόν υπο
τίθεται ώς αίτιον τίνος, μακράν άφέστηκε τοΰ παρα-
χωρεΐν θεώ και όμολογεΐν αύτώ- και αυτό γάρ 
τοΰτο τό έζομολογεΐσθαι νοητέον οτι έργον έστιν 
ούχι τής φυχής, άλλά τοΰ φαίνοντος αύτη θεοΰ τό 
εύχάριστον. άυλος μέν δή ό έξ ομολόγου μένος 
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and became a tiller of the soil " (Gen. xlix. 15 ) . In 
his case, as Moses says, when he has been sown and 
planted in the soul " there is a reward " (Gen. xxx. 
1 8 ) , a that is to say his labour is not in vain, but 
crowned by God and awarded a recompense. That 
he is referring to these patriarchs he shows elsewhere 
when he says of the high-priestly garment," And thou 
shalt weave together in it precious stones in fourfold 
order : there shall be a row of precious stones, sardius, 
topaz, smaragdus, making the one row "—Reuben, 
Simeon, Levi—" and the second row" it says 
" ruby and sapphire " (Exod. xxviii. 17 f.) : but the 
sapphire is a green stone. Now Judah is engraved 
in the ruby, for he is fourth in order, and Issachar on 
the sapphire. Why then, while saying 
" a green stone," does he not also say, " a ruby 
stone " ? 6 Because Judah, the disposition prone to 
make confession of praise, is exempt from body and 
matter. For indeed the very word denoting con
fession (of praise) vividly portrays the acknowledge
ment that takes a man out of himself. For whenever 
the mind goes out from itself and offers itself up to 
God, as Isaac or " laughter," does, then does it make 
confession of acknowledgement towards the Existent 
One. But so long as the mind supposes itself to be 
the author of anything, it is far away from making 
room for God and from confessing or making acknow
ledgement to Him. For we must take note that the 
very confession of praise itself is the work not of the 
soul but of God who gives it thankfulness.0 Incor
poreal assuredly is Judah with his confession of praise. 

h i.e., in Gen. ii. 12. 
6 φαίνει, "cause to appear " = " give." Cf. Odyssey, 

iv. 12, xv. 26. 
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83 'Ιούδας, τώ δέ έκ πόνου προεληλυθ ότι Ίσσάχαρ 
δει καϊ ύλης σωματικής* έπει πώς άναγνώσεται 
χωρϊς ομμάτων ό ασκητής; πώς δέ άκούσβται 
τών προτρεπτικών λόγων χωρϊς ακοής; πώς δέ 
σιτίων καϊ ποτών έφίξεται δίχα γαστρός καϊ τής 
περι αυτήν τερατουργίας; διά τοΰτο λίθω άπ-

84 εικάσθη. καϊ τά χρώματα μέντοι διάφορα* τώ μέν 
γάρ εξομολογητικά) οικεία χροιά ή τοΰ άνθρακος, 
πεπύρωται γάρ iv ευχαριστία θεοϋ καϊ μεθύει τήν 
νήφουσαν μέθην, τώ δέ έτι πονοΰντι ή τοΰ πρασίνου 
λίθου, ώχροϊ γάρ οι iv ασκήσει διά τε τον τρύχοντα 
πόνον και διά δέος τοΰ μή τυχεΐν άν ίσως τοΰ κατ* 
εύχήν τέλους. 

85 X X V I I . "Αξιον δέ διαπορήσαι, διά τι οι μέν 
δύο ποταμοί ό Φεισών και ο Τηών κυκλοΰσι 
χώρας, ο μέν τήν Εύιλάτ, ο δέ τήν Αίθιοπίαν, 
τών δέ λοιπών ουδέτερος, άλλ' ο μέν Ύίγρις κατ-
έναντι *Ασσυρίων λέγεται εΐναι, ό δέ Ευφράτης 
ούδενός* καίτοι γ€ προς τό αληθές ό Ευφράτης 
καϊ π€ριρρ€Ϊ τινας χώρας καϊ άντικρύς έχ€ΐ πολλάς. 
άλλ' ούκ έστι π€ρϊ τοΰ ποταμού ό λόγος, άλλά 

86 περι ήθους επανορθώσεως. λ€κτέον ούν ότι ή 
μέν φρόνησις καϊ ή ανδρεία δύνανται κύκλον και 
τβΐχος βαλέσθαι κατά τών εναντίων κακιών, αφρο
σύνης τ€ και δειλίας, καϊ έλ€ΐν αύτάς' ασθενείς γάρ 
και ευάλωτοι άμφότεραι, καϊ γάρ ό άφρων εύληπτος 
τώ φρονίμω καϊ ό δειλοί ύποπέπτωκε τω άνδρείω* 

[61] ή δέ σωφροσύνη αδυνατεί κυκλώσασθαι \ τήν έπι-
θυμίαν καϊ ήδονήν* χαλεπαϊ γάρ αντίπαλοι καϊ 
δυσ καθ αιρετοί, ούχ όρας ότι καϊ οι εγκρατέστατοι 
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But for Issachar who has advanced through labour 
there is need accordingly of a material body. For 
how shall the keen endeavourer read without eyes ? 
How shall he hear the words of encouragement 
without ears ? How shall he eat food and drink 
without a stomach and its wonderful processes ? 
That is why he is likened to a stone. Yes, and the 
colours differ. To him who makes confession of 
praise the hue of the ruby belongs, for he is permeated 
by fire in giving thanks to God, and is drunk with a 
sober drunkenness. But to him who is still labouring 
the hue of the green stone is proper, for men in 
exercise and training are pale, both by reason of the 
wearing labour and by reason of the fear that they 
may perchance not obtain the result that accords 
with their prayer. 

XXVII. It is worth inquiring why, while the two 
rivers Pheison and Geon encompass countries, the one 
Evilat, the other Ethiopia, neither of the others does 
so ; but of the Tigris it is said that it is over against 
the Assyrians, and the Euphrates is not said to be over 
against anything ; and yet as a matter of fact the 
Euphrates both flows round many countries and has 
many facing it. But the subject of the passage is not 
the river, but amendment of character. We must 
observe, then, that prudence and courage are able to 
construct an enclosing wall against the opposite vices, 
folly and cowardice, and capture them ; for they are 
both of them weak and easy to take, for the foolish 
man falls an easy victim to the prudent man, and the 
coward lies at the mercy of the brave man ; self-
mastery on the contrary is powerless to encircle 
desire and pleasure ; for they are hard to wrestle 
with and difficult to overthrow. Mark you not that 
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29 αγόμενος υπό τής σωματικής ανάγκης, και ούτως 
έχει9 όταν iv ταΐς άβροδιαίτοις συνουσίαις επι-
λάθηται ό νους εαυτού κρατηθείς τοΐς επι τάς 
ήδονάς άγουσι, οεδουλώμεθα και άκατακαλύπτω 
τή ακαθαρσία χρώμεθα' εάν 8ε ό λόγος ισχύση 
άνακαθάραι τό πάθος, ούτε πίνοντες μεθυσκόμεθα 
ούτε εσθίοντες έξυβρίζομεν 8ιά κόρον, άλλά 8ίχα 

30 τοϋ ληρεΐν νηφάλια σιτούμεθα. ούκοϋν ή τε τών 
αισθήσεων εγρήγορσις ύπνος εστι <τοϋ> νοϋ ή τε 
τοϋ νοϋ έγρήγορσις άπραζία τών αισθήσεων, 
καθάπερ και ήλιου άνατείλαντος μεν αφανείς αι 
τών άλλων αστέρων λάμφεις, κατα8ύντος 8έ 
εκ8ηλοι* ήλιου 8ή τρόπον ό νους εγρηγορώς μεν 
επισκιάζει ταΐς αισθήσεσι, κοιμηθείς 8έ αύτάς 
έζ έλαμψε. 

31 IX . Τούτων ειρημενων εφαρμοστεον τάς λέξεις. 
" επέβαλε " φησιν (< ό θεός εκστασιν επι τον 
Άδά/χ , και ύπνωσεν " (Gen. i i . 2 1 ) · ορθώς9 ή 
γάρ εκστασις και τροπή τοϋ νοϋ ύπνος εστίν 
αύτοϋ' εφιστάται δε, Οταν μή πραγματεύηται τά 
επιβάλλοντα αύτώ νοητά9 οτε δ' ούκ ενεργεί 
ταύτα, κοιμάται, εύ δέ τό φάναι ότι εζίσταται, 
τοϋτο δ' εστί τρέπεται, ού παρ* εαυτόν, άλλά 
παρά τον επιβάλλοντα και επιφεροντα και επι-

32 πέμποντα τήν τροπήν θεόν. και γάρ ούτως έχει9 

ει γοϋν παρ* έμέ ήν τό τρέπεσθαι, όποτε έβου-

λόμην, άν έχρώμην αύτώ, και οπότε μή έπροηρού-
μην, άτρεπτος 8ιετέλουν9 νυνι 8έ και άντιφιλονεικεΐ 
μοι ή τροπή, και πολλάκις βουλόμένος καθήκον 
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by bodily necessity. And this is how the matter 
stands. Whenever the mind forgets itself amid the 
luxuries of a festive gathering and is mastered by all 
that conduces to pleasure, we are in bondage and 
we leave our " unseemliness " uncovered. But if 
the reason prove strong enough to purge the passion, 
Ave neither go on drinking till we are drunk, nor eat 
so greedily as to wax wanton, but we banish folly 
and take our food soberly. Thus the wakefulness 
of the senses means sleep for the mind, and the 
wakefulness of the mind a time of leisure for the 
senses ; just as, when the sun has risen, the lights 
of the other heavenly bodies are invisible ; when it 
has set, they show themselves. The mind, like the 
sun, when awake, throws the senses into the shade, 
but if it goes to sleep, it causes them to shine out. 

IX. Having said this, we must show how the terms 
employed accord with it. " God cast," he says, 
" a trance upon Adam, and he went to sleep " 
(Gen. ii. 2 1 ) . Quite correctly does he use this 
language. For the mind's trance and change is 
its sleep, and it falls into a trance when it ceases 
to be engaged with the objects appropriate to i t ; 
and when it is not at work at these, it is sleeping. 
Rightly also does he say that this change or turning 
which he undergoes is not of his own motion but 
of God's ; that it is God who " casts it on him," 
that is, brings and sends it on him. For the case 
is this. For if the change were in our hands I 
should have recourse to it, when I wished, and when 
it was not my deliberate choice I should then 
continue unturned. But as it is, the change is 
actually repugnant to me, and many a time when 
wishing to entertain some fitting thought, I am 
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τι νοήσαι έπαντλοΰμαι ταΐς παρά τό καθήκον 
έπιρροίαις, καϊ έμπαλιν έννοιάν τίνος λαμβάνων 
αισχρού ποτίμοις έννοίαις άπερρυφάμην εκείνο, 
θεοϋ τή έαυτοΰ χάριτι γλυκύ νάμα άντι άλμυροϋ 

33 έπεισχέαντος τή φνχή. πάν μέν ούν τό γενητόν 
άναγκαΐον τρέπεσθαι, ίδιον γάρ εστι τοϋτο αύτοϋ, 
ώσπερ θεοϋ το άτρεπτον είναι* άλλ' οι μέν 
τραπεντες κατέμειναν άχρι παντελούς φθοράς, οι 
δ' δσον μόνον παθεΐν τό θνητόν, ούτοι δ' ευθύς 

34 άνεσώθησαν. διό και Μωυσής φησιν ότι " ούκ \ 
[73] εάσει τον όλοθρεύοντα είσελθεΐν εις τάς οΙκίας 

υμών πατάξαι " (Exod. xii. 2 3 ) · ea μέν γάρ τον 
όλοθρεύοντα—Ολεθρος δέ φυχής έστιν ή τροπή— 
είσελθεΐν εις τήν φυχήν, ίνα τό ϊδιον ένδείξηται 
του γενητοϋ* ούκ αφήσει δέ ό θεός τον τοΰ όρώντος 
έγγονον Ισραήλ ούτως τραπήναι, ώστε πληγήναι 
υπό τής τροπής, άλλά άναδραμεΐν καν άνακύφαι 
ώσπερ έκ βυθοϋ και άνασωθήναι βιάσεται. 

35 Χ . " "Έλαβε μίαν τών πλευρών αύτοΰ" (Gen. 
ii. 2 1 ) . τών πολλών τοΰ νοΰ δυνάμεων μίαν έλαβε 
τήν αισυητικην. το οε ελαρεν ουκ αντι του 
άφεΐλεν άκουστέον, άλλ' άντι τοΰ κατηρίθμησεν, 
έξήτασεν, ώς έν έτέροις "λάβε τό κεφάλαιον τών 
σκύλων τής αιχμαλωσίας" (Num. xxxi. 2 6 ) . 

36 τί ούν έστιν δ βούλεται παραστήσαι; διχώς 
αΐσθησις λέγεται, ή μέν καθ* έξιν, ήτις καϊ κοιμω-
μένων ημών έστιν, ή δέ κατ9 ένέργειαν. τής μέν 

α Philo is adapting Plato, Phaedrus 243 D ττοτίμφ Xoyip 
οΐον άλμνραν άκοην άποκλύσασθαι. 
246 
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drenched by a flood of unfitting matters pouring over 
me ; and conversely when on the point of admitting 
a conception of something vile, I have washed 
the vile thing away with wholesome thoughts,0 God 
having by His grace poured upon my soul a sweet 
draught in place of the bitter one. Now every 
created thing must necessarily undergo change, for 
this is its property, even as unchangeableness is 
the property of God. But, while some, after being 
changed, remain so until they are entirely destroyed, 
others continue so only so far as to experience that 
to which all flesh is liable, and these forthwith 
recover. This is why Moses says, " He will not 
permit the destroyer to come into your houses to 
smite you " (Exod. xii. 2 3 ) : for He does indeed 
permit the destroyer—(" destruction " being the 
change or turning of the soul)—to enter into the 
soul, that He may make it evident that what is 
peculiar to created things is there ; but God will 
not let the offspring of " the seeing " Israel be in 
such wise changed as to receive his death-blow by 
the change, but will force him to rise and emerge 
as though from deep water and recover. 

X . " He took one of his sides " (Gen. ii. 2 1 ) . 
Of the many faculties of the mind He took one, 
the faculty of perception. " Took " must not be 
understood as equivalent to " removed," but as 
equivalent to " enrolled," " registered," as we find 
it elsewhere " take the sum of the spoils of the 
captivity " (Numb. xxxi . 2 6 ) . What idea is it, then, 
that he wants to convey ? The word " perception " 
is used in two ways, first in that of a condition, in 
which sense it is ours when we are asleep, secondly 
in the sense of an activity. From perception in the 
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ται νΰν υπό τοΰ παρόντος λενκοΰ, υπό δέ τοϋ μή 
παρόντος ουδέν πάσχει, ό δέ νους και έπι τω μή 
παρόντι κινείται, παρεληλυθότι μέν κατά μνήμην, 
μέλλοντι δέ έπελπίζων και προσδοκών. 

44 XIII . " Ταύτη και κληθήσεται γυνή 99 (Gen. ii. 
2 3 ) , άντι τοΰ, διά τοϋτο ή αϊσθησις γυνή προσ-
ρηθήσεται, " ότι έκ τοΰ ανδρός 99 τοΰ κινοΰντος 
αυτήν " λα/χ/?άν€ται αύτη 99 φησί. διά τί ούν τό 
" αύτη 99 πρόσκειται; οτι έστιν έτερα αΐσθησις, 
ούκ έκ τοΰ νοΰ λαμβανομένη, άλλά σύν αύτώ 
γεγενημένη* δύο γάρ, ώς εΐπον ήδη, είσιν αίσθή-

45 σεις, ή μέν καθ* έξιν, ή δέ κατ* ένέργειαν ή μέν 
ούν καθ* έξιν ούκ έκ τοΰ ανδρός, τ ο υ τ ή τ τ ι τοΰ 
νοϋ, λαμβάνεται, ά λ λ ά σύν αύτώ φύεται9 ό γάρ 
νους, καθάπερ έδήλωσα, ότε έγεννάτο, σύν πολλαΐς 
δυνάμεσι και έξεσιν έγεννάτο, λογική φυχική 
φυτική, ώστε και αισθητική* ή δέ κατ* ένέργειαν 
έκ τοϋ νοΰ* έκ γάρ τής έν νώ καθ* έξιν ούσης 
αίσθήσεως έτάθη, ίνα γένηται κατ* ένέργειαν, 
ώστε έξ αύτοΰ τοΰ νοΰ γεγενήσθαι τήν δευτέραν 

46 κα>1 κατά κίνησιν. μάταιος δέ ο νομίζων προς 
τον αληθή λόγον έκ τοϋ νοΰ τι συνόλως γεννάσθαι 
ή έξ έαυτοΰ. ούχ οράς οτι και τή έπι τών 
ειδώλων καθεζομένη αίσθήσει τή ' Ρ α χ ή λ νομι-
ζούση έκ τον νοΰ τά κινήματα εΐναι έπιπλήττει ό 

[75] βλέπων; ή \ μέν γάρ φησί' " δός μοι τέκνα, εί 
δέ μή, τελεντήσω έγώ 99 (Gen. xxx, ΐ)· ό δέ 

β See A p p . p. 480. ~ 
6 LXX. είδωλα, E . V . ' teraphim.' 
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white that is present, but from that which is not 
present it feels no.effect. The mind, on the contrary, 
is set in motion by occasion of that which is not 
present as well, if past, by way of memory, if future, 
by building hopes and expectations on it. 

X I I I . " T o this one shall be given the t i t l e a 

' woman ' " (Gen. ii. 23), as much as to say, for this 
cause shall perception be called " woman " because 
out of man that sets it in motion " this one is taken." 
Why, then is " this one " put in ? Because there 
is another perception, not taken from the mind, 
but brought into being together with it. For there 
are, as I have said already, two perceptions, one 
existing as quiescent condition, the other as activity. 
The one, then, that exists as quiescent condition, 
is not taken out of the man, that is to say the mind, 
but comes into being with it. For the mind, as I 
have pointed out, when it came into existence, came 
into existence in association with many potentialities 
and conditions, those of reason, animal life, and 
growth, and so with that of perception also. But 
the one that exists as an activity comes out of the 
mind. For it was extended out of the perception 
which is in the mind as a condition, that it might 
come to be an activity. Thus the second one, the 
one that is characterized by movement, has been 
produced out of the mind itself. But he is a shallow 
thinker who supposes that in strict truth anything 
whatever derives its birth from the mind or from 
himself. Do you not see that perception in the 
person of R a c h e l a who sits upon the teraphim,6 is re
buked by " the seeing one," when she imagines that 
movements have their source in mind ? For she says, 
" Give me children ; if you do not, I shall die " (Gen. 
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αποκρίνεται οτι, ώ φευδοδοξοϋσα, ούκ εστίν 6 
νους αίτιον ούδενός, ά λ λ ' ό προ τοϋ νοϋ θεός· διό 
και επιφέρει· μη αντι σεου εγω ειμι, ος εστερησε 

47 οτε καρπόν κοιλίας" (ib. 2 ) ; ότι δέ ό γεννών ο 
θεός έστι, μαρτυρήσει έπι τής Αείας, όταν φή· 
" ίδών δέ κύριος οτι μ ι σ ε ί τ α ι Αεία, ήνοιξε τήν 
μήτραν αυτής, 'Ραχήλ δέ ήν στείρα 99 (Gen. x x i x . 
3 1 ) . ανδρός δέ ίδιον τό μήτραν άνοιγνύναι. 
φύσει δέ μισείται παρά τώ θνητώ <γένει> ή 
αρετή, διό καϊ ο θεός αυτήν τετίμηκε και παρέχει 

48 τ ά πρωτοτόκια τή μισουμένη, λέγει δ ' έν έτέροις· 
" έάν δέ γένωνται άνθρώπω δύο γυναίκες, μία 
αυτών ήγαπημένη και μία αυτών μισουμένη, και 
τέκωσιν αύτώ και γένηται υιός πρωτότοκος τής 
μισουμένης, . . . οι) δυνήσεται πρωτοτοκεϋσαι τω 
υίώ τής ήγαπημένης, ύπεριδών τον υίόν τής 
μισουμένης τον πρωτότοκον " (Deut . x x i . 1 5 , 16 ) · 
πρώτιστα γάρ έστι καϊ τ ε λ ε ι ό τ α τ α τ ά τής μισού-
μένης αρετής γεννήματα, τά δέ τής άγαπωμένης 
ηδονής έσχατα, 

49 X I V . " "Ένεκα τούτου καταλείφει άνθρωπος τον 
πατέρα και τήν μητέρα, και προσκολληθήσεται 
προς τήν γυναίκα αύτοϋ, και έσονται οι δύο είς 
σάρκα μίαν 99 (Gen. i i . 2 4 ) . ένεκα τής αίσθήσεως 
ο νους, Οταν αύτη δουλωθή, καταλείπει και τον 
πατέρα τών Ολων θεόν και τήν μητέρα τών 
συμπάντων, τήν άρετήν και σοφίαν τοϋ θεοϋ, και 
προσκολλάται και ένοϋται τή αίσθήσει και ανα
λύεται είς αϊσθησιν, ίνα γένωνται μία σαρξ και 

50 έν πάθος οι δύο, παρατηρεί δ ' οτ ι ούχ ή γυνή 
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xxx . 1 ) ; but he answers, " Ο woman, full of false 
fancies, the mind is the origin of nothing, but God who 
is antecedent to the mind is the only cause " ; and so 
he adds, " A m I in the place of God who deprived 
thee of the fruit of the womb ? " (ibid. 2 ) . But that 
it is God who brings about birth, Scripture will give 
evidence in the case of Leah, when it says, " And 
the Lord seeing that Leah was hated opened her 
womb, but Rachel was barren " (Gen. xxix. 31). 
The opening of the womb is man's proper function. 
But mortal kind is prone of itself to hate virtue, and 
accordingly God has bestowed honour upon it and 
vouchsafes to her that is hated to bear the first-born. 
He says elsewhere, " If a man have two wives, one 
of them beloved and one of them hated, and they 
shall bear children to him and the first-born son be 
the son of the hated wife . . . he shall not be able 
to give the right of the first-born to the son of the 
beloved wife, overlooking the son of the hated one 
who is the first-born " (Deut. xxi, 1 5 , 1 6 ) : for first 
of all and most perfect of all are the offspring of the 
hated virtue, while the offspring of the well-loved 
pleasure are last of all. 

X I V . " For this cause shalj a man leave his 
father and his mother, and shall cleave unto his 
wife, and the twain shall be one flesh " (Gen. ii. 2 4 ) . 
For the sake of sense-perception the Mind, when it 
has become her slave, abandons both God the 
Father of the universe, and God's excellence and 
wisdom, the Mother of all things, and cleaves to 
and becomes one with sense-perception and is 
resolved into se'hse-perception so that the two 
become one flesh and one experience. Observe 
that it is not the woman that cleaves to the man, 
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σοφώ, ού προς βραχύν τινα χρόνον, αλλ* " ecus 
τής σήμερον ημέρας" τουτέστιν αεί* ό γαρ αιών 
άπας τω σήμερον παραμετρεΐται, μέτρον γάρ τοΰ 

26 παντός χρόνου ό ημερήσιος κύκλος, διό και 
έξαίρετον δίδωσι τώ Ιωσήφ τά Σώα/χα ο Ιακώβ 
(Gen. xlviii. 2 2 ) , τά σωματικά και αισθητικά, 
μετιόντι τον έν τούτοις πόνον, τω δ' έξομολογου-
μένω Ίοιίδα ουχί δόσεις, άλλά αΐνεσιν και ύμνους 
και θεοπρέπεις ώδάς προς τών αδελφών (Gen. xlix. 
8). τά δέ Σίκιμα ό Ιακώβ λαμβάνει ού παρά 
θεοΰ, άλλ' " έν μαχαίρα και τόξοις," λόγοις 
τμητικοΐς και άμυντηρίοις* ύποτάττει γάρ και τά 
δεύτερα έαυτω ο σοφός, ύποτάξας δέ ού φυλάττει, 

27 άλλά χαρίζεται τω πεφυκότι προς αυτά. ούχ 
οράς ότι και τούς θεούς δοκών λαμβάνειν ούκ 

[93] είληφεν, άλλά άπέκρυφε \ και ήφάνισε και διέφθειρε 
τον άει χρόνον άφ9 έαυτοΰ; τινι ούν φυχή άπο-
κρύπτειν και άφανίζειν κακίαν έγένετο, εί μή ή 
ό θεός ενεφανίσθη, ήν και τών απορρήτων μυ
στηρίων ήξίωσε; φησί γάρ* " μή κρύφω έγώ 
άπό 9Αβραάμ τοΰ παιδός μου ά έγώ ποιώ; 99 (Gen. 
xviii. 17) εύ, σώτερ, ότι τά σεαυτοΰ έργα έπι-
δείκνυσαι τή ποθούση τά καλά φυχή καϊ ουδέν 
αυτήν τών σών έργων έπικέκρυφαι. τούτου χάριν 
ισχύει φεύγειν κακίαν και άποκρύπτειν και 
συσκιάζειν και άπολλύναι άει τό βλαβερόν πάθος. 

28 I X . *Qv μέν ούν τρόπον φυγάς τέ έστιν ό φαύλος 
και αποκρύπτεται θεόν, δεδηλώκαμεν νυνι δέ 

Α LXX. Σίκιμα έξαίρετον. R . V . (text) " one portion"; 

R . V . (margin) " one mountain slope." Heb. " Shechem " 
= " shoulder." 

6 See Gen. xxxv. 4. 
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some short period but " even to this day," that is, 
always. For the whole age of the world is made 
commensurate with to-day, for the daily cycle is the 
measure of all time. For this reason too Jacob gives 
as a special portion to Joseph Shechem (Gen. xlviii. 
2 2 ) , a the things of the body and of the senses, as he 
is occupied in toiling at these things, but to Judah 
who openly acknowledges God he gives not presents, 
but praise and hymns and hallowed songs from his 
brethren (Gen. xlix. 8). Jacob receives Shechem not 
from God, but by dint of " sword and bow," words 
that pierce and parry. For the wise man subjects 
to himself the secondary as well as the primary 
objects, but, having subjected them, does not keep 
them, but bestows them on him to whose nature 
they are akin. Mark you not that, in the case of 
the gods also, though apparently receiving them, he 
has not really done so, but hid them and did away 
with them and " d e s t r o y e d " them for ever from 
himself? b What soul, then, was it that succeeded in 
hiding away wickedness and removing it from sight, 
but the soul to which God manifested Himself, and 
which He deemed worthy of His secret mysteries ? 
For He says : " Shall I hide from Abraham M y 
servant that which I am d o i n g ? " (Gen. xviii. 17). 
It is meet, Ο Saviour, that Thou display est Thine 
own works to the soul that longs for all beauteous 
things, and that Thou hast concealed from it none of 
Thy works. That is why it is strong to shun evil and 
always to hide and becloud and destroy passion that 
works cruel havoc. 

IX. In what manner, then, the bad man is in 
banishment and hiding himself from God we have 
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σκεφώμεθα, όπου αποκρύπτεται. " εν μέσω " 
φησί <( τοΰ ξύλου τοΰ παραδείσου " (Gen. iii. δ), 
τουτεστι κατά μέσον τον νουν, δς καϊ αύτδς μέσος 
εστίν ωσανει παραδείσου τής δλης φυχής · ό γάρ 

29 άποδιδράσκων θεόν καταφεύγει είς εαυτόν, δυοΐν 
γαρ Οντων τοΰ τε τών όλων νοΰ, ός έστι θεός, 
και τοΰ ίδιου, ό μέν φεύγων άπό τοΰ καθ* αυτόν 
καταφεύγει έπι τον συμπάντων—ό γάρ νουν τον 
ίδιον άπολείπων ομολογεί μηδέν είναι τά κατά 
τον άνθρώπινον νουν, άπαντα δέ προσάπτει θεώ— 
ο δέ πάλιν άποδιδράσκων θεόν τον μέν ούδενός 
αίτιον φησιν είναι, τών δέ γινομένων απάντων 

30 εαυτόν λέγεται γοΰν παρά πολλοίς, ότι τά έν 
τώ κόσμω πάντα φέρεται χωρίς ήγεμόνος άπ-
αυτοματίζοντα, τέχνας δέ και ε π ι τ ^ δ β υ / ζ α τ α και 
νόμους και έθη και πολιτικά και ίδια καϊ κοινά 
δίκαια προς τε ανθρώπους καϊ προς τά άλογα 

31 ζώα έθετο μόνος ό ανθρώπινος νους. ά λ λ ' οράς, 
ώ φνχή, τών δοξών τό παραλλάττον ή μέν γάρ 
τον έπι μέρονς τον γενητόν καϊ θνητόν άπολιποΰσα 
τον τών Ολων και άγένητον καϊ άφθαρτον επι
γράφεται Οντως, ή δέ πάλιν θεόν άποδοκιμάζουσα 
τον μηδ* αύτώ βοηθήσαι ίκανόν νουν σύμμαχον 
€7Γΐσ7τάται πλημμελώς. 

32 Χ . Τούτου χάριν καϊ Μ,ωυσής φησιν ότι "έάν 
<έν> τώ διορύγματι εύρεθή ό κλέπτης καϊ πληγείς 
άποθάνη, ούκ έστιν αύτώ φόνος* έάν δέ καϊ ο 
ήλιος άνατείλη έπ* αύτώ, ένοχος έστιν, άνταπο-

320 
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shown; let us consider now where he hides himself. 
" In the midst," it says, " of the wood of the garden " 
(Gen. iii. 8), that is in the centre of the mind, which 
in its turn is the centre of what we may call the 
garden of the whole soul : for he that runs away 
from God takes refuge in himself. There are two 
minds, that of the universe, which is God, and the 
individual mind. He that flees from his own mind 
flees for refuge to the Mind of all things. For he 
that abandons his own mind acknowledges all that 
makes the human mind its standard to be naught, 
and he refers all things to God. On the other 
hand he that runs away from God declares Him to 
be the cause of nothing, and himself to be the cause 
of all things that come into being. The view, for 
instance, is widely current that all things in the 
world tear along automatically independently of 
anyone to guide them, and that the human mind 
by itself established arts, professions, laws, customs, 
and rules of right treatment both of men and animals 
on the part of the state and in our conduct whether 
as individual persons or as members of communities. 
But thou perceivest, Ο my soul, the difference of 
the two opinions ; for the one turns its back on the 
particular being, created and mortal mind, and 
whole-heartedly puts itself under the patronage of 
the universal Mind, uncreate and immortal; the 
other opinion on the contrary, rejects God, and by 
a grievous error calls in to share its warfare the mind 
that is insufficient even to help itself. 

X . This is the ground for Moses* words, " If the 
thief be found where he has just broken through and 
be smitten and die, there is no blood-guiltiness for 
him a : but if the sun have risen upon him, (then he) 
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παντός δημιουργός 6 θεός. οι 8ή οΰτως έπι-
λογιζόμενοι δια σκιάς τον θεόν καταλαμβάνουσι, 
δια τών έργων τον τεχνίτην κατανοοϋντες. 

100 X X X I I I . Έ σ τ ι δέ τις τελεώτερος και μάλλον 
κεκαθαρμένος νους τά μεγάλα μυστήρια μυηθείς, 
όστις ούκ άπό τών γεγονότων τό αίτιον γνωρίζει, 
ώς άν άπό σκιάς τό μένον, άλλ' ύπερκύφας τό 
γενητόν έμφασιν εναργή τοϋ άγενήτου λαμβάνει, 
ώς άπ' αύτοΰ αυτόν καταλαμβάνειν και τήν σκιάν 
αύτοϋ, όπερ ήν τον τε λόγον καϊ τόνδε τον κόσμον. 

101 ούτος έστι Μωυσής ό λέγων " Εμφάνισαν μοι 
σαυτόν, γνωστώς ΐδω σε " (Exod. xxxiii. 1 3 ) · μή 
γάρ έμφανισθείης μοι δι9 ούρανοΰ ή γής ή ύδατος 
ή αέρος ή τίνος άπλάν τών έν γενέσει, μηδέ 
κατοπτρισαίμην έν άλλω τινι τήν σήν ίδέαν ή έν 
σοι τω θεώ, αί γάρ έν γενητοΐς έμφάσεις δια
λύονται, αί δέ έν τώ άγενήτω μόνιμοι και βέβαιοι 
και άίδιοι <άν> διατελοΐεν. διά τοϋτο Μωυσήν 

102 άνακέκληκε και έλάλησεν αύτώ ο θεός. και 
Έεσελεήλ άνακέκληκεν, άλλ' ούχ ομοίως, άλλά 
τον μέν τήν έμφασιν τοϋ θεοϋ λαμβάνοντα άπ' 
αύτοϋ τοϋ αιτίου, τον δέ ώσπερ άπό σκιάς τών 
γενομένων τον τεχνίτην έξ έπιλογισμοϋ κατα-
νοοϋντα. διά τοϋθ* εύρήσεις τήν σκηνήν και τά 
σκεύη πάντα αυτής πρότερον μέν υπό Μωυσέως, 

[108] αύθις δ ' υπό \ Έεσελεήλ κατασκευαζόμενα* 
Μωυσής μέν γάρ τά αρχέτυπα τβχι^τευει, Έεσελεήλ 
δέ τά τούτων μχμ ,77/*α τ α* ΧΡήται ΎαΡ Μωυσής 
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base their reasoning on what is before their eyes, 
apprehend God by means of a shadow cast, discerning 
the Artificer by means of His works. 

X X X I I I . There is a mind more perfect and more 
thoroughly cleansed, which has undergone initiation 
into the great mysteries, a mind which gains its 
knowledge of the First Cause not from created 
things, as one may learn the substance from the 
shadow, but lifting its eyes above and beyond 
creation obtains a clear vision of the uncreated One, 
so as from Him to apprehend both Himself and His 
shadow. To apprehend that was, we saw, to appre
hend both the Word and this world. The mind of 
which I speak is Moses who says, " Manifest Thyself 
to me, let me see Thee that I may know Thee " 
(Exod. xxxiii. 1 3 ) ; * for I would not that Thou 
shouldst be manifested to me by means of heaven 
or earth or water or air or any created thing at all, 
nor would I find the reflection of Thy being in aught 
else than in Thee Who art God, for the reflections 
in created things are dissolved, but those in the 
Uncreate will continue abiding and sure and eternal/ 
This is why God hath expressly called Moses and 
why He spake to Him. Bezalel also He hath expressly 
called, but not in like manner. One receives the 
clear vision of God directly from the First Cause 
Himself. The other discerns the Artificer, as it were 
from a shadow, from created things by virtue of a 
process of reasoning. Hence you will find the 
Tabernacle and all its furniture made in the first 
instance by Moses but afterwards by Bezalel, for 
Moses is the artificer of the archetypes, and Bezalel 
of the copies of these. For Moses has God for 

whole Those, who thus 

369 



PHILO 

υφηγητή τώ θεώ, ώς φησι- " κατά το παράδειγμα 
τό δεδειγμένον σοι έν τώ ορει πάντα ποιήσεις " 

103 (Exod. xxv . 4θ)> Τ$εσελεήλ δέ Μωυσεΐ· και εί-
κοτως· και γάρ ότε 'Ααρών ό λόγος και Μαριάμ 
η αϊσθησις έπαν'ιστανται, ρητώς άκούονσιν οτι, 
" έάν γένηται προφήτης κυρίω, έν όράματι αύτώ 
γνωσθήσεται " και έν σκιά ο θεός, ούκ έναργώς, 
Μωυσεΐ δέ, όστις " πιστός έν όλω τώ οΐκω, 
στόμα κατά στόμα λαλήσει, έν εΐδει και ού δι9 

αινιγμάτων " (Num. xi i . 6 - 8 ) . 

104 X X X I V . Επειδή τοίνυν δυο φύσεις εύρο μεν 
γενομένας και πλαττομένας και άκρως τετορευ-
μένας ύπό θεοΰ, τήν μέν έξ εαυτής βλαβεράν και 
έπίληπτον και κατάρατον, τήν δέ ώφέλιμον και 
έπαινετήν, καϊ έχουσαν τήν μέν κίβδηλον, τήν δέ 
δόκιμον χαρακτήρα, καλήν και άρμόττουσαν εύχήν 
εύξώμεθα, ήν και Μωυσής, " ίν* ήμΐν άνοιξη ό 
θεός τον έαυτοΰ θησαυρόν" (Deut. xxvi i i . 12) 
και τον μετάρσιον και έγκύμονα θείων φώτων 
λόγον, ον δή κέκληκεν ούρανόν, τούς δέ τών 

105 κακών έπισφίγξη, είσι γάρ ώσπερ αγαθών ούτω 
και κακών παρά τώ θεώ θησαυροί, ώς έν μεγάλη 
φησιν ωδή· " ούκ ιδού ταύτα συνήκται παρ9 έμοί, 
και έσφράγισται έν τοΐς θησαυροΐς μου, έν ήμερα 
έκδικήσεως, όταν σφαλή ό πούς αυτών; " (Deut. 
xxxi i . 3 4 , 35 ) οράς ότι κακών είσι θησαυροί· 
και ο μέν τών αγαθών εις—έπει γάρ ό θεός 
εις, και αγαθών θησαυρός <εΐς>—πολλοί δέ τών 
κακών, ότι και οί άμαρτάνοντες άπειροι τό πλήθος. 

* See A p p . p. 483. 
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Instructor, as He says " thou shalt make all things 
according to the pattern that was shown to thee in 
the mount" (Exod. xxv. 4 0 ) , but Bezalel is instructed 
by Moses. And all this is just as we should expect. 
For on the occasion likewise of the rebellion of 
Aaron, Speech, and Miriam, Perception, they are 
expressly told " If a prophet be raised up unto the 
Lord, God shall be known unto him in a vision " 
and in a shadow, not manifestly; but with Moses, 
the man who is "faithful in all His house, He will 
speak mouth to mouth in manifest form and not 
through dark speeches " (Numb. xii. 6 - 8 ) . 

X X X I V . Seeing then that we have found two 
natures created, undergoing moulding, and chiselled 
into full relief by God's hands, the one essentially 
hurtful, blameworthy, and accursed, the other 
beneficial and praiseworthy, stamped the one with 
a counterfeit, the other with a genuine impression, 
let us offer a noble and suitable prayer, which Moses 
offered before us, " that God may open to us His 
own treasury " (Deut. xxviii. 12) and that sublime 
reason pregnant with divine illumination,0* to which 
He has given the title of " heaven " ; and that He may 
close up the treasuries of evil things. For there are 
with God treasuries as of good things so also of evil 
things, as He saith in the great Song, b " Are not these 
laid up in store with Me, sealed up in My treasuries 
in the day of vengeance, when their foot shall have 
slipped ? " (Deut. xxxii. 3 4 f.). You see that there 
are treasuries of evil things. And the treasury of 
good things is one, for since God is One, there is 
likewise one treasury of good things. But of evil 
things there are many treasuries, for countless too 

* Philo often refers to Deuteronomy xxxii. under this title. 
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110 καί εκείνο τούτω καί αμφότερα άλλήλοις· ούτως 
γάρ έπαλλάττοντα και έπιμιγνύμενα λύρας τρόπον 
εξ ανόμοιων ήρμοσμένης φθόγγων εις κοινωνίαν 
και συμφωνιαν ελθόντα συνηχήσειν εμελλεν, αντί-
δοσίν τινα και άντεκτισιν πάντα διά πάντων 
υπομένοντα προς τήν τον κόσμου παντός εκ-

111 πλήρωσιν ταύτη και άφυχα εμψύχων και άλογα 
λογικών και δένδρα ανθρώπων και άνθρωποι 
φυτών και ήμερων ατίθασα και άγριων χειροήθη 
και άρρεν θήλεος και θήλυ άρρενος και συνελόντι 
φράσαι χερσαία ένυδρων καί ένυδρα αεροπόρων 
καί πτηνά τών προειρημενων καί προσέτι γής 
μέν ουρανός, ουρανού δέ γή, άήρ δέ ύδατος, ύδωρ 
δέ πνεύματος, καί πάλιν αί μεταξύ φύσεις αλλήλων 
τε καί τών* άκρων καί αί άκραι τών μέσων καί 

112 εαυτών ερώσΐ' χειμών γε μήν θέρους καί θέρος 
χειμώνος καί εαρ άμφοΐν καί μετόπωρον έαρος 
καί έκαστον εκάστου καί ώς έπος ειπείν πάντα 
πάντων επιδεά τε καί χρεία, ίνα τό όλον, ου μέρη 
ταύτα, παντελές έργον άξιον τε εΐη τού δημιουργού, 
όδε ο κόσμος. 

113 X X X I I . Ούτως ούν αυτά συνθείς τό μέν κράτος 
απάντων άνήψεν έαυτώ, τήν δέ χρήσιν καί άπό-
λαυσιν ενειμε τοις ύπηκόοις εαυτών τε καί αλλήλων 
καί γάρ εαυτούς καί όσα περί ή μας χρήσιν έχομεν 
εγώ γούν εκ ψυχής καί σώματος συνεστώς, νούν 
λόγον αΐσθησιν εχειν δοκών, ουδέν αυτών ϊδιον 

114 ευρίσκω· πού γάρ μου τό σώμα προ γενέσεως ήν; 
ποΐ δέ καί χωρήσει μεταστάντος <μου>; πού 
δέ καί τού δοκούντος ύφεστάναι τών ηλικιών αί 

α See App. p. 485. b Or " all our surroundings." 
0 Literally, "asa thing to be used " or " a loan. 
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what it needs, it must perforce approach that which 
can supply its need, and this approach must be 
mutual and reciprocal. Thus through reciprocity 
and combination, even as a lyre is formed of unlike 
notes, God meant that they should come to fellowship 
and concord and form a single harmony, and that an 
universal give and take should govern them, and 
lead up to the< consummation of the whole world. 
Thus love draws lifeless to living, unreasoning to 
reasoning, trees to men, men to plants, cultivated to 
wild, savage to tame, each sex to the other ; so too, 
in a word, the creatures of the land to the creatures 
of the water, these to the fowls of the air and those to 
both : so again heaven to earth, earth to heaven, air to 
water, and water to air. So natures intermediate 
yearn for each other and those at either extreme; 
these too for their fellows and the intermediate beings. 
Winter needs summer, summer winter, spring both, 
and autumn spring. Thus each, we may say, wants 
and needs each ; all need all, that so this whole, of 
which each is a part, might be that perfect work 
worthy of its architect, this world.a 

XXXII . In this way combining all things He 
claimed the sovereignty of all for Himself; to His 
subjects He assigned the use and enjoyment of 
themselves and each other. For indeed we have 
ourselves and all that go to make these selves 6 for 
use.c I am formed of soul and body, I seem to have 
mind, reason, sense, yet I find that none of them is 
really mine. Where was my body before birth, and 
whither will it go when I have departed ? What 
has become of the changes produced by life's various 
stages in the seemingly permanent self? Where is 
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διαφοραί; πού τό βρέφος, που 6 παις, που <6> 
άντίπαις, που ό άρτι ηβών, που τό μειράκιον, 6 
πρωτογένειος, 6 νεανίας, 6 τέλειος άνήρ; πόθεν 
δέ ήλθεν ή φνχή, ποΐ δέ χωρήσει, πόσον δέ χρόνον 
ήμΐν όμοδίαιτος εσται; τις δέ έστι τήν ούσίαν 
έχομεν ειπείν; πότε δέ και έκτησάμεθα αυτήν; 
προ γενέσεως; άλλ' ούχ ύπήρχομεν μετά τον 
θάνατον; άλλ' ούκ έσόμεθα οι μετά σωμάτων 
σύγκριτοι ποιοι, άλλ' είς παλιγγενεσίαν όρμήσομεν 

116 οι μετά ασωμάτων ασύγκριτοι άποιοί} άλλά νύν 
[160] ore ζώμεν κρατούμεθα μάλλον ή \ άρχομεν και 

γνωριζόμεθα μάλλον ή γνωρίζομεν οΐδε γάρ ημάς 
ού γνωριζομένη προς ημών και €τητά)//χατα 
επιτάττει, οΐς εξ ανάγκης ύπηρετούμεν ώς οΐκέται 
δεσποίνη' άπόλειφίν τε Οταν έθέλη προς τον 
άρχοντα χρηματίσασα /χεταναστ^σεται ερημον 
καταλιπούσα ζωής τον ήμέτερον οΐκον, καν έπι-
μένειν βιαζώμεθα, διαλυσεται* λεπτομερής γάρ 
αυτής ή φύσις, ώς μηδεμίαν έμπαρέχειν λαβήν 

116 σώματι. X X X I I I . ό δέ νούς έμόν εστίν 
ϊδιον κτήμα2; ό φευδών εικαστικός, ό πλάνης 
οίστικός,9 ό παρανοών, ό μωραίνων, ό ευρισκόμενος 
άνους έν έκστάσει και μελαγχολία και μακρώ 
γήρα; άλλ' ό λόγος κτήμα έμόν; ή τά φωνής 
όργανα; μικρά νόσου πρόφασις ού τήν γλώτταν 
έπήρωσεν, ού τό στόμα καί τών πάνν λογίων 
άπέρραφεν; ούχι δεινού προσδοκία καταπλήξασα 

117 μνρίονς αχανείς έποίησε; καί μήν ουδέ τής 
αίσθήσεως ήγεμών ευρίσκομαι, τάχα δέ πον καί 
δούλος άκολονθών ή αν άγη, προς χρώματα, προς 

1 MSS. μετά (ά)σώματα ασωμάτων σύΎκριτοι ποωί: Cohn retains 
σύ*γκρίτοι ποωί. See App. p. 485. 
76 



ON THE CHERUBIM, 114-117 

the babe that once I was, the boy and the other grada
tions a between boy and full-grown man ? Whence 
came the soul, whither will it go,how long will it be our 
mate and comrade ? Can we tell its essential nature ? 
When did we get it ? Before birth ? But then there 
was no " ourselves." What of it after death ? But 
then we who are here joined to the body, creatures 
of composition and quality, shall be no more, but 
shall go forward to our rebirth,a to be with the un
bodied, without composition and without quality. 
Even now in this life, we are the ruled rather than the 
rulers, known rather than knowing. The soul knows 
us, though we know it not; it lays on us commands, 
which we must fain obey, as a servant obeys his 
mistress. And when it will, it will claim its divorce 
in courtb and depart, leaving our home desolate of 
life. Press it as we may to stay, it will escape from 
our hands. So subtle is it of nature, that it affords 
no grip or handle to the body. XXXIII . 
Is my mind my own possession ? That parent of 
false conjectures, that purveyor of delusion, the 
delirious, the fatuous, and in frenzy or melancholy 
or senility proved to be the very negation of mind. 
Is my utterance my own possession, or my organs 
of speech ? A little sickness is a cause sufficient to 
cripple the tongue and sew up the lips of the most 
eloquent, and the expectation of disaster paralyses 
multitudes into speechlessness. Not even of my 
sense-perception do I find myself master, rather, it 
may well be, its slave, who follows it where it leads, 

a See App. p. 485. b See App. p. 486. 

2 Conj. Cohn : MSS. διαίτημα. 
8 Conj. Mangey : MSS. οίητικός: Cohn ό πλάνης <ό> οίητικό*. 
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σχήματα, προς φωνάς, προς όσμάς, προς χυλούς, 
προς τά ά λ λ α σώματα. 

Δι' ών απάντων δεδηλώσθαι νομίζω, ότι τοις 
άλλοτρίοις κτήμασι χρώμεθα, καί οϋτ€ δόζαν ούτε 
πλοΰτον οΰτ€ τιμάς ούτε αρχάς ονθ' όσα περί 
σώμα ή φυχήν ΐοια κεκτήμεθα, ά λ λ ' ο ύ δ ' αυτό τό 

118 ζήν χρήσιν δέ έχοντες εάν μέν γνώμεν, επιμελή -
σόμεθα ώς θεου κτημάτων, προλαβόντες ότι τω 
δεσπότη νόμος Οταν θ έλη τά εαυτού κομίζεσθαί' 
ούτως γάρ τάς επί ταΐς άφαιρεσεσιν ανίας επι-
κούφιου μεν νυνί δέ οι πολλοί νομίζοντες εαυτών 
πάντα Λτττ^ατα κατά τήν τίνος άπουσίαν καί 

119 ενδειαν ευθύς περιπαθούσι. γίνεται ούν 
ού μόνον αληθές άλλά καί τών μάλιστα συν-
τεινόντων είς παρηγορίαν τό τον κόσμον καί τά εν 
κόσμω τού γεννήσαντος έργα τε είναι καί κτήματα. 

τό δέ έργον τό ϊδιον ό κεκτημένος 
δεδώρηται, Οτι ού δεΐται ό δέ χρώμενος ουχί 
κέκτηται, ότι κύριος εις απάντων καί δεσπότης 
εστίν, ος ορθότατα έρεΐ' " έμή πασά έστιν ή γή " 
—ϊσον τω, τό γενητόν άπαν έμόν—, " ύμεΐς δέ 
προσήλυτοι καί πάροικοι εναντίον έμού " (Lev. 

120 xxv. 23). X X X I V . προς μέν γάρ αλλήλους οι 
γενόμενοι πάντες αυτοχθόνων καί ευπατριδών 
έχουσι λόγον, πάντες ίσοτιμίαν καί ίσοτέλειαν 
καρπούμενοι, προς δέ θεόν έπηλύτων καί πάροικων* 

[161] έκαστος γάρ ημών \ ώσπερ είς ζένην πόλιν άφΐκται 
τόνδε τον κόσμον, ής προ γενέσεως ού μετείχε, 
καί άφικόμενος παροικεί, μέχρις αν τον άπο-

121 νεμηθέντα τού βίου χρόνον διαντλήση. άμα μέντοι 
α Aborigines and nobles — two well-known terms in 

Athenian use. See Dictionary. 
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to colours, shapes, sounds, scents, flavours, and the 
other material things. 

All this surely makes it plain that what we use 
are the possessions of another, that nor glory, 
nor wealth, nor honours, nor offices, nor all that 
makes up body or soul are our own, not even life 
itself. And if we recognize that we have but their 
use, we shall tend them with care as God's posses
sions, remembering from the first, that it is the 
master's custom, when he will, to take back his own. 
The thought will lighten our sorrow when they are 
taken from us. But as it is, with the mass of men, 
the belief that all things are their own makes their 
loss or absence at once a source of grief and trouble. 

And so the thought that the world and 
all that therein is are both the works and the pos
sessions of Him that begat them becomes not only 
a truth but a doctrine most comfortable. 
But this work which is His own He has bestowed 
freely, for He needs it not. Yet he who has the 
use does not thereby become possessor, because 
there is one lord and master of all, who will most 
rightly say " all the land is mine (which is the 
same as ' all creation is mine '), but ye are strangers 
and sojourners before me " (Lev. xxv. 23). XXXIV. 
In relation to each other all created beings rank as 
men of longest descent and highest birth a ; all enjoy 
equal honour and equal rights, but to God they are 
aliens and sojourners. For each of us has come into 
this world as into a foreign city, in which before 
our birth we had no part, and in this city he does 
but sojourn, until he has exhausted his appointed 
span of life. And there is another lesson of wisdom 
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καί δόγμα εισηγείται πάνσοφον, ότι μόνος κυρίως 
ό θεός πολίτης εστί, πάροικον δε και επήλυτον 
τό γενητόν άπαν, οι δε λεγόμενοι πολΐται κατα-
χρήσει μάλλον ονόματος ή αλήθεια π'ροσαγορεύον
ται* δωρεά δέ άποχρώσα σοφοΐς άνδράσι προς τον 
μόνον πολίτην θεόν άντεξετασθεϊσιν, έπηλύτών 
και πάροικων λαβείν τάξιν, επειδή τών αφρόνων 
επηλυς μέν ή πάροικος απλώς ουδείς εν τή τού 
θεού πόλει γίνεται, φυγάς δέ πάντως ανευρίσκεται. 

οΐον δή και προσανεφθέγζατο ώς 
δογματικώτατον. " πράσει " φησιν " ού πραθή-
σεται ή γή"' και υπό τίνος ήσύχασεν,ίν εκ τού 
παρασιωπηθεντος ό μή φυσιολογίας αμύητος είς 

122 έπιστήμην ώφελήται. εύρήσεις τοίνυν σκοπών 
άπαντα^ και τούς λεγόμενους χαρίζεσθαι πιπρά-
σκοντας μάλλον ή δωρουμένους καί ους οίόμεθα 
λαμβάνειν χάρίτας προς άλήθειαν ώνουμϊένους* οι 
μέν γάρ δίδοντες, άμοιβήν επαινον ή τιμήν θηρώ-
μενοι, ζητούντες χάριτος άντίδοσιν, εύπρεπεΐ 
δωρεάς ονόματι κυρίως πράσιν εργάζονται, επεί 
καί τοις πωλοϋσιν άνθ' ών αν παράσχωσιν εθος 
λαμβάνειν εστίν* οι δέ προσιεμενοι τάς δωρεάς, 
μελετώντες άποδούναι καί επί καιρόν αποδίδοντες, 
έργον ώνουμένων δρώσι, καί γάρ εκείνοι ώσπερ 

123 λαβείν ϊσασι καί άποδούναι. ο δε θεός ού πωλητή ρ 
έπευωνίζων τά εαυτού κτήματα, δωρητικός δέ 
τών απάντων, άενάους χαρίτων πηγάς άναχέων, 
αμοιβής ούκ έφιέμενος* ούτε γάρ έπιδεής αυτός 
ούτε τις τών γεγονότων ικανός άντιδούναι δωρεάν. 

124 X X X V . ΤΙάντων ούν άνωμολογημένων θεού 
κτημάτων λόγοις τε άληθέσι καί μαρτυρίαις, ας 

8 0 



ON THE CHERUBIM, 121-124 

that he teaches in these words, even this—God alone 
is in the true sense a citizen, and all created being 
is a sojourner and alien, and those whom we call 
citizens are so called only by a licence of language.0 

But to the wise it is a sufficient bounty, if when 
ranged beside God, the only citizen, they are counted 
as aliens and sojourners, since the fool can in no 
wise hold such a rank in the city of God, but we see 
him an outcast from it and nothing more. 
Such a lesson too He has proclaimed to us in an 
utterance of deepest meaning. " The land shall not 
be sold at al l . , , a No word of the seller there, that 
through this very silence he, who has access to 
the secrets of nature-truth, may profit in the quest 
of knowledge. Look round you and you shall find 
that those who are said to bestow benefits sell 
rather than give, and those who seem to us to 
receive them in truth buy. The givers are seeking 
praise or honour as their exchange and look for 
the repayment of the benefit, and thus, under the 
specious name of gift, they in real truth carry out 
a sale ; for the seller's way is to take something 
for what he offers. The receivers of the gift, too, 
study to make some return, and do so as opportunity 
offers, and thus they act as buyers. For buyers 
know well that receiving and paying go hand in 
hand. But God is no salesman, hawking his goods α 

in the market, but a free giver of all things, pouring 
forth eternal fountains of free bounties, and seeking 
no return. For He has no needs Himself and no 
created being is able to repay His gift. 

X X X V . Thus we have agreed that all things are 
God's possessions on the strength of true reasonings 

β See App. p. 486. 
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ού θέμις ψευδομαρτυριών άλώναι—χρησμοί γάρ, 
ους έν ίεραΐς βίβλοις Μωυσής άνέγραψεν, οι μαρ-
τυρούντές είσι—, παραιτητέον τοίνυν τον νούν, δς 
το γεννηθέν κατά τήν προς αΐσθησιν σύνοδον 
κτήμα ϊδιον ώήθη τε και εκάλεσε [τον] Τζάιν και 
εΐπεν " έκτησάμην άνθρωπον διά τού θεού," και 

125 κατά τούτο διαμαρτών τί δήποτε; δτι ο θεός 
αίτιον, ούκ Οργανον, τό δέ γινόμενον δι* οργάνου 
μέν ύπό δέ αίτιου πάντως γίνεται, προς γάρ τήν 

[162] τίνος γένεσιν πολλά δει συνελθεΐν, \ τό ύφ* ού, τό 
εξ ου, το οι ου, το οι ο* και εστι το μεν υψ ου 
το αίτιον, ες ου οε ή υλη, οι ου οε το εργαλειον, 

126 δι* δ δέ ή αιτία, φέρε γάρ, ει τις άνέροιτο, οικία 
καί πόλις πάσα ΐνα κατασκευασθή, τίνα συνελθεΐν 
δει; άρ* ού δημιουργόν καί λίθους καί ζύλα καί 
όργανα; τί ούν εστι δημιουργός πλήν τό αίτιον 
ύφ* ού; τί δέ λίθοι καί ξύλα πλήν ή ύλη, εξ ης ή 
κατασκευή; τί δέ τά όργανα πλήν τά δι9 ών; 

127 τίνος δέ ένεκα πλήν σκέπης καί ασφαλείας, τό 
<δέ>* δι* δ τούτο έστι; μετελθών ούν 
άπό τών έν μέρει κατασκευών ΐδε τήν μεγίστην 
οίκίαν ή πόλιν, τόνδε τον κόσμον εύρήσεις γάρ 
αΐτιον μέν αυτού τον θεόν ύφ* ού γέγονεν, ύλην δέ 
τά τέσσαρα στοιχεία έζ ών συνεκράθη, όργανον δέ 
λόγον θεού δι ού κατεσκευάσθη, τής δέ κατασκευής 
αίτίαν τήν αγαθότητα τού δημιουργού, φιλαληθών 
ήδε διάκρισις επιστήμης αληθούς καί υγιούς έφ~ 
ιεμένων οι δέ φάσκοντες διά τού θεού τι κεκτήσθαι 

1 φ> ins. Tr. 

β See App. p. 486. 
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and testimonies which none may convict of false 
witness, for our witnesses are the oracles which 
Moses wrote in the sacred books. And therefore 
we must make our protest against the Mind, which 
thought the offspring engendered by union with sense 
his own possession, called it Cain and said " I have 
gotten a man through God." Even in these last 
two words he erred. You ask how ? Because God 
is the cause not the instrument, and that which 
comes into being is brought into being through an 
instrument, but by a cause. For to bring anything 
into being needs all these conjointly, the " by 
which," the " from which," the " through which," 
the " for which," a and the first of these is the cause, 
the second the material, the third the tool or 
instrument, and the fourth the end or object. If 
we ask what combination is always needed that a 
house or city should be built, the answer is a builder, 
stones or timber, and instruments. What is the 
builder but the cause " by which " ? What are the 
stones and timber but the material " from which " ? 
What are the instruments but the means " through 
which" ? And what is the end or object of the 
building but shelter and safety, and this constitutes 
the " for which." Let us leave these 
merely particular buildings, and contemplate that 
greatest of houses or cities, this universe. We shall 
see that its cause is God, by whom it has come into 
being, its material the four elements, from which 
it was compounded, its instrument the word of God, 
through which it was framed, and the final cause of 
the building is the goodness of the architect. It is 
thus that truth-lovers distinguish, who desire true 
and sound knowledge. But those who say that they 
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τό μέν αίτιον όργανον τον δημιουργόν, τό δ' 
όργανον αίτιον τον άνθρώπινον νουν νπολαμ-

128 βάνουσιν. αίτιάσαιτ' αν 6 ορθός λόγος 
και Ιωσήφ είπόντα, διά του θεου τήν σαφήνειαν 
εύρεθήσεσθαι τών ενυπνίων (Gen. xl. 8)· έχρήν 
γάρ ειπείν, υπ* αύτοΰ ώς αιτίου τήν τών αφανών 
άνάπτυξίν τε και άκρίβειαν δεόντως εσεσθαι* 
Οργανα γάρ ήμεΐς, δι9 ών αί κατά μέρος ένέργειαι, 
€7ητ€ΐνό/Λ€να καί άνιέμενα, τεχνίτης δέ ό τήν 
πλήξιν εργαζόμενος τών σώματος τε καί φυχής 
δυνάμεων, ύφ9 οΰ πάντα κινείται. 

129 Τους μέν ούν πραγμάτων διαφοράς άδυνατούντας 
διαστέλλειν ώς αμαθείς άναδιδακτέον, τούς δέ ύπό 
φιλονεικίας τάς τών σημαινόμενων τάξεις εναλ-
λάττοντας ώς εριστικούς φευκτέον, τούς δέ μετά 
τής τών έμφερομένων ακριβούς ερεύνης έκάστω 
τών ευρεθέντων τήν οίκείαν χώραν προσνέμοντας 
ώς άφευδή φιλοσοφίαν /χετιόντα^ έπαινετέον. 

130 Μωυσής γούν τοις δεδιόσι, μή ποτε προς τού 
φαύλου 7τανστ/οατια διώκοντος άπόλωνται, φησί' 
" στήτε καί οράτε τήν σωτηρίαν τήν παρά τού 
κυρίου, ήν ποιήσει ύμΐν " (Exod. xiv. 13), έκ-
διδάσκων ότι ού διά τού θεού άλλά παρ9 αυτού ώς 
αιτίου τό σώζεσθαι. 

The LXX. has ουχί διά του θεου ή διασάφησις αυτών έστι; 
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possess something through God, suppose the Cause, 
that is the Maker, to be the instrument, and the 
instrument, that is the human mind, they suppose to 
be the cause. Right reason too would 
not hold Joseph free from blame, when he said that 
through God would the true meaning of dreams be 
found (Gen. xl. 8). a He should have said that by 
Him as cause the unfolding and right interpretation 
of things hidden would fitly come to pass. For we 
are the instruments, wielded in varying degrees of 
force, through which each particular form of action 
is produced ; the Craftsman it is who brings to bear 
on the material the impact of our forces, whether of 
soul or body, even He by whom all things are moved. 

There are those who have not of themselves the 
capacity to distinguish differences in things ; these 
we must instruct as ignorant. There are those who 
through contentiousness reverse and confuse the 
thoughts which their words express : these we must 
eschew as mere lovers of strife. But there are also 
those, who with careful search into what comes 
before them, assign to each as it is presented its 
proper place : these we must praise as the followers 
of a' philosophy that cannot lie. And these Moses 
supports, when he says to those who feared to 
perish at the hands of the wicked one and his 
pursuing host, " Stand fast and see the salvation 
from the Lord, which he will accomplish for you " 
(Exod. xiv. 13). Thus he showed that not through 
God, but from Him as cause does salvation come. 
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