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o Or simply ‘“‘greater than it hoped for.” But see the
contrast between xapd and é\wis in De Mut. 163 f.

® Note how Philo, having already reduced Aéyos from the
Divine Logos to God’s Aéyor, here reduces it still further to
‘“words " in general.

¢ Philo here seems to abandon his regular interpretation
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ON DREAMS, 1. 711-75

than hope.® For Moses too, when he ‘‘leads out the
people to meet God ™’ (Ex. xix. 17), knows full well
that He comes all unseen to the souls that yearn to
come into His presence.

XIII. The lawgiver further states the reason why 72
Jacob “ met” a place: ‘“for the sun was set,” it
says (Gen. xxviii. 11), not this sun which shews itself
to our eyes, but the light of the supreme and invisible
God most brilliant and most radiant. When this
shines upon the understanding, it causes those lesser
luminaries of words ? to set, and in a far higher degree
casts into shade all the places of sense-perception ;
but when it has gone elsewhither, all these at once
have their dawn and rising. And marvel not if the 73
sun, in accordance with the rules of allegory, is
likened to the Father and Ruler of the universe : for
although in reality nothing is like God, there have
been accounted so in human opinion two things only,
one invisible, one visible, the soul invisible, the sun
visible. The soul’s likeness to God the lawgiver has 74
shewn elsewhere, by saying ““ God made man, after
the image of God made He him ” (Gen. i. 27),° and
again, in the law enacted against murderers, * he
that sheddeth man’s blood, in requital for his blood
shall there blood be shed, because in the image of
God made I man ” (Gen. ix. 6) ; while the sun’s like-
ness to God he has indicated by figures.

In other ways also it is easy to discern this by a 75
process of reasoning.? In the first place: God is
of xar’ elxbva Oeod as ‘‘ made in the likeness of the image,” i.e.

of the Logos. (See e.g. Leg. All. iii. 96.)

4 This “reasoning,” in which, though the term ‘“sun”
is not applied to Gog, it may be inferred from the context,
goes on to the end of § 76. The ‘“figurative” use of the
word in this sense is given in §§ 87 ff,
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ON DREAMS, I. 75-77

light, for there is a verse in one of the psalms, * the
Lord is my illumination and my Saviour ” (Ps. xxvii.
[xxvi.]1). And He is not only light, but the arche-
type of every other light, nay, prior to and high
above every archetype, holding the position of the
model of a model. For the model or pattern was the
Word which contained all His fullness—light, in fact® ;
for, as the lawgiver tells us, ““ God said, ‘let light
come into being ’”’ (Gen. i. 38), whereas He Himself
resembles none of the things which have come into
being. Secondly : as the sun makes day 76
and night distinct, so Moses says that God kept apart
light and darkness ; for *“ God,” he tells us, * separ-
ated between the light and between the darkness ”
(Gen. i. 4). And above all, as the sun when it rises
makes visible objects which had been hidden, so God
when He gave birth to all things, not only brought
them into sight, but also made things which before
were not, not just handling material as an artificer,
but being Himself its creator.

XIV. In the course of sacred revelation ““ Sun ” is 77
used in several figurative senses. To begin with, it is
used of the human mind, which is erected and set up
as a city by those who under compulsion serve creation
in preference to the uncreated One. Of them we
read that * they built strong cities for Pharaoh,
namely Peitho,” speech, to which persuading is
dedicated, ““and Raamses,” sense-perception, by

% The word ¢ds here puzzled Mangey, who suggested its
omission, which would make the quotation pointless. I
think the text may stand. The Logos 4 light, for if God
said ““let there be light,”” this was a Aévyos in the sense of a
saying. Cf. note on D¢ Fug. 95. The straining would be
lessened if we suppose that the next three words of the
quotation, kal éyévero ¢pds, have fallen out.
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¢ Because the Senses are Mind’s daughters, vide § 88.
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ON DREAMS, I. 77-81

which the soul is eaten through as though by moths :
the name means * moth-shock ” ;—*“ and On,” the
mind, which Moses called Sun-city (Ex. i. 11), since
the mind, like a sun, has assumed the leadership of
our entire frame and bulk, and makes its forces reach,
like the sun’s rays, to every part of it. And everyone 78
who has accepted the citizenship of the body, and the
name of such is Joseph, chooses for his father-in-law
the priest and devotee of Mind.* For Moses says
that Pharaoh *“ gave him Asenath, daughter of Poti-
phera, priest of Heliopolis ” (Gen. xli. 45).

Secondly, Moses uses ‘‘ sun ”’ figuratively for sense- 79
perception, inasmuch as it shews all objects of sense
to the understanding. It is of sense-perception that
Moses has spoken on this wise : * the sun arose upon
him when he passed by the appearance of God
(Gen. xxxii. 81) ; for in truth, when we are no longer
able to remain in company with holiest forms, which
are as it were incorporeal images, but turn in a
different direction and go elsewhere, we are led by
another light, even that which answers to sense-
perception, a light, as compared with sound reason,
differing no whit from darkness. When this sun has 80
risen it wakes up sight and hearing, yea taste and
smell and touch, from their seeming sleep, but sound
sense and justice and knowledge and wisdom, which

it finds awake, it plunges in sleep. This is why the 81
sacred word says that no one can be clean until the
even (Lev. xi. passim), the understanding being till
then at the mercy of the movements of sense-percep-
tion. For the priests too he lays down
an inexorable law, in the form of a prediction,? in the

that whoever is not cleansed cannot really partake of holy
things.
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ON DREAMS, I. 81-86

words : “ He will not eat of the holy things unless he
have washed his body with water, and the sun be set,
and he have become clean "’ (Lev. xxii. 6 f.). For he 82
makes it perfectly evident by this declaration that no
one is absolutely free from pollution, so as to celebrate
the holy and reverend mysteries, by whom the
splendours of this mortal life, objects as they are of
sense-perception, are still held in honour. But if a
man disdains them, the consequence is that he is
shone upon by the light of sound sense, and by means
of it he will be able completely to purge and wash out
of himself the defilements of vain opinions. Or look 83
at the sun itself. Do you not see that the effect of
its rising is the reverse of that of its setting ? When
it has risen, all things on earth are lit up, while those
in the heavens are obscured : on the contrary, when
it has set the stars appear, and earthly objects are
hidden. Itis precisely the same with us. When the 84
light of our senses has risen like a sun, the various
forms of knowledge, so truly heavenly and celestial,
disappear from sight: when it reaches its setting,
radiances most divine and most star-like sent forth
from virtues come into view : and it is then that the
mind also becomes pure because it is darkened by no
object of sense. XV. The third meaning g5
in which he employs the title sun is that of the divine
Word, the pattern, as has been already mentioned, of
the sun which makes its circuit in the sky. It is of
the divine Word that it is said,  The sun went forth
upon the earth, and Lot entered into Zoar, and the
Lord rained on Sodom and Gomorrah brimstone and
fire ” (Gen. xix. 23 f.). For the Word of God, when 86
it arrives at our earthy composition, in the case of
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ON DREAMS, I. 86-90

those who are akin to virtue and turn away @ to her,
gives help and succour, thus affording them a refuge
and perfect safety, but sends upon her adversaries
irreparable ruin. In a fourth sense, as I 87
have already said, the title of “ Sun ”’ is applied to
the Ruler of the Universe Himself, through Whose
agency irremediable sins, when apparently concealed,
are disclosed. For to God all things are known, even
as all things are possible. In accordance 88
with this we see Him bringing to the sun to be laid
bare those energies of the soul that have been un-
strung by lewd and licentious intercourse with Mind’s
daughters, the senses, as though they were common
strumpets. TFor he says * and the people abode in 89
Shittim ”—the meaning of this name is ‘‘ thorns,” a
symbol of passions pricking and wounding the soul—-
‘“and was defiled to commit whoredom with the
daughters of Moab ”—these are the senses, entitled
daughters of Mind ; for the translation of *“ Moab ”
is *“ from a father.” The lawgiver adds the command
given him : * Take all the chiefs of the people and
set them up publicly ? unto the Lord before the sun,
and the anger of the Lord shall be turned away from
Israel ” (Num. xxv. 1, 4). It was not only that, in 90
his desire that the hidden deeds of unrighteousness
should be made manifest, he caused the rays of the
sun to shine about them. More than this, he gave
the figurative title of “ Sun ” to the universal Father,
to Whose sight all things are open, even those which
are perpetrated invisibly in the recesses of the under-
standing. He says that when they have been made
manifest, the One gracious Being will be found

b E.V. ‘“hang them up,” which the Lxx may have meant.
Philo, however, interprets it by éugary yevésfar
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ON DREAMS, I. 91-93

gracious. Why so? Because, if the understanding,
imagining that its wrongdoing will escape the notice
of God as though He were not able to see all things,
sin secretly in deep recesses; if subsequently,
whether of itself or by the leading of another, it come
to realize that it is impossible that anything should
be otherwise than clear to God ; if it unfold itself and
all its doings, and bringing them out into the open
expose them as it were in the sunlight to Him Whose
eye is upon all things ; if it say that it repents of the
evil opinions which it formerly held in reliance upon
an illjudging judgement ; if it acknowledge that
nothing is withdrawn from His sight, but that all
things are ever known and manifest to Him, not only
those which have been done already, but the far
greater body of those which are but contemplated in
the future ;—then has it gained cleansing and benefit
and has appeased the just wrath of the convicting
wielder of the lash who was standing over it. So is
it with the soul if it embraces repentance, younger
brother of complete guiltlessness.

XVI. There are other cases in which the lawgiver
evidently takes the sun figuratively as applying to the
First Cause, as in the Law enacted with reference to
those who lend money on security. Read the Law :
‘ If thou take thy neighbour’s garment to pledge thou
shalt restore it tohim before thesetting of the sun ; for
this is his only covering, it is the garment of his shame.
Wherein shall he sleep ? Ifthen he cry unto Me, I will
hear him, for I am compassionate ” (Ex. xxii. 26 f.).
Do not those who suppose that the lawgiver feels
all this concern about a cloak deserve, if not reproach,
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éolbijros; Tpodijs puév ydp dvaykalas dmopos

1 So mss.: Mangey and earlier editions rovrois. The
accusative seems only found here and once in Antiphon.
See L. & S. 1927.

2 So Mangey with one ms.: Wend. with the rest kw\doovat,
which is ungrammatical. He suggests 70 davel{ewr kwhver
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at least a reminder, in such terms as, “ What are you
saying, goodsirs? Does the Creator and Ruler of the
universe speak of Himself as compassionate in regard
to so trifling a matter, a garment not returned to a
debtor by a lender of money? To entertain such
ideas is a mark of men who have utterly failed to see
the greatness of the excellence of the infinitely great
God, and against every principle human or divine
attribute human pettiness to the Being Who is un-
originate and incorruptible and full of all blessedness 95
and happiness. What is there outrageous in money-
lenders keeping the securities in their own hands,
until they have got back their own? Someone will
say perhaps that the debtors are poor men, and
deserve pity. In that case would it not be better to
make a law for contributing to the needs of such
people instead of making them debtors, or for pro-
hibiting lending upon security ? But the legislator
who has permitted this cannot reasonably be indig-
nant with those who do not give up before the time
what they have received, and treat them as devoid of 96
piety. And does a man who has reached practically
the extreme limit of poverty, and is clothed with a
single rag, endeavour to attract fresh money-lenders,
while he lets pass unheeded the compassion, which
goes forth abundantly from all beholders, indoors, at
temples, in the market-place, everywhere, to those 97
who experience such misfortunes ? But in this case
he is supposed to bring and offer the sole covering of
his shame, with which he veiled nature’s secret parts.
And security for what? tell me that. Is it for a
better garment to take its place ? For no one is at

Muwvofs, which I do not understand. I suggest xwAvfioorrar,
or preferably kw\ioorrac.
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* So Wend: the mss. have either moraudy, xeipappor 5
AN (m one case mworaudy, yelwappor 8¢ mworaudy wAnm.) or
morapoi 6¢ wAnu. I suggest as an alternative to Wend.’s
1rénp.ot, xeluappor 8¢ wAnu. 2 mss. dvadidwot.

3 um>: so Mangey: Wend. rejects the insertion, pre-

sumably taking the meanmg to be “content himself with
throwing a farthing to him.”

348



ON DREAMS, I. 97-101

aloss for the bare necessities of food, so long as springs
gush forth, and rivers run down in winter, and earth
yields her fruits in their season. And is the creditor 98
either so swallowed up in riches or so exceedingly
cruel as to be unwilling to afford a tetradrachm (or
less it may be) to anybody, or make a loan rather than

a free gift to one so poor, or to take as security the
man’s only garment, an act which might well be
given another name and called coat-snatching ? For
that is the coat-snatcher’s way ; when they remove
people’s apparel they carry it off, and leave the
owners naked. And why did he take 99
thought for night and that no one should sleep with-
out clothing,® but shewed no such care for the day
and that a man should not be indecent in his waking
hours? Or is it not the case that by night and
darkness all things are hidden, so that nakedness
causes less shame or none at all, whereas by the light
of day all things are uncovered, so that then one is
more obliged to blush ? And why did he 100
enjoin not the giving but the returning of the garment?
For we return what belongs to another, whereas the
securities belong to the lenders rather than to the
borrowers. And do you not notice that he has given
no direction to the debtor, after taking the garment
to use as a blanket, when day has come to get up and
remove it and carry it to the money-lender ?

And indeed the peculiarities of the wording might 101
well lead even the slowest-witted reader to perceive
the presence of something other than the literal
meaning of the passage : for the ordinance bears the

% See App. p. 599.
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1 The insertion, which seems necessary to the sense

(see App. p. 600), is approved by Wend., though not incorpor-
ated in the text.

e Or* expldnatory statement.” See App pp. 599 f.

b This, or “ rational speech and thought,” seems the best
translation here to cover the alternations between thought
and speech throughout this interpretation. Speech seems to
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marks of an explanatory statement rather than of an
exhortation. A man giving an exhortation would
have said, “ If the garment given as security be the
only one the borrower has, return it before evening,
that he may have it to wrap round him at night.”
But ifhe makes a statement ¢ he would put as itstands:
*“ thou shalt give it back to him, for this is the only
wrapper he has, this is the garment without
which he is not decent; what is he to sleep in?”
(Ex. xxii. 27).

XVII. Let what has been said and other considera- 102
tions of the same kind suffice for the self-satisfied
pedantic professors of literalism, and let us in accord-
ance with the rules of allegory make such remarks on
this passage as are appropriate. Well, then, we say
that a garment is a figure for rational speech.®> For
clothing keeps off the mischiefs that are wont to
befall the body from frost and heat; it conceals
nature’s secret parts; and the raiment is a fitting
adornment to the person. In like manner, rational 103
speech was bestowed on man by God as the best of
gifts. First of all, it is a weapon of defence against
those who threaten him with violence. For as nature
has fortified other living creatures each with appro-
priate means of guarding themselves whereby they
may beat off those who attempt to do them an injury,
so has she given to man a most strong redoubt and
impregnable fort in rational speech. Grasping this
with all his might as a soldier does his weapons, he
will have a body-guard meeting his every need.
Having this to fight before him, he will be able to
ward off the hurts which his enemies would fain

be the dominant idea in §§ 103 and 104, thought or reason
in most of the rest.
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1 Some mss. at and dpatpotuevar. See note ¢ below.

8 If of and dparpovuevor are read, the enemies of Aéyos are
presumably persons who exercise an evil influence on others.
If ot and dgatpovpevar, they are evil forces within us. The
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inflict upon him. In the second place, rational speech 104
is a most necessary covering for matters of shame and
reproach ; it has great ability to conceal and hide up
men’s sins. Thirdly, it serves as an adornment of the
whole life : for this it is that makes each one of us
better and leads every man to something higher.
But there are some men who—mis- 105
chievous pests that they are2—actually hold rational
speech in pawn, and rob its possessors of it, and, when
they ought to foster its growth, cut it utterly down,
like those who ravage the fields of their enemies and
endeavour to destroy both the wheat and the other
crops, which if left alone would have been a great
boon to the consumers. What I mean is that there 106
are some who wage an unrelenting war against the
rational nature, men who cut down to the ground its
first shoots, and squeeze the life out of its earliest
growths, so rendering it to all intents and purposes
barren and unproductive of noble doings. For there 107
are times when, seeing it bent with irresistible
impulse on education and smitten with a passionate
love of the truths which philosophy has discovered,
they conceive a jealous and malicious fear lest,
grandly inspired and highly exalted, it should sweep
like a torrent over their hair-splittings and plausible
inventions for the overthrow of truth, and by their
perversions of art? change the direction of its current,
providing a channel leading to low and illiberal arts
and sciences. Not infrequently they sterilize and
block it up, and leave its natural greatness fallow and
unfruitful, like bad guardians of orphans who let arich
former is suggested by §§ 106 and 107. At the end of the
meditation, however, we seem to pass into the other thought.

See note on § 112.
b See note on De Mut. 150.
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1 Mss. kal@s. 3 Mss, ouvéyea.
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and fertile farm become a wilderness. In fact, void of
pity beyond all men, they are not ashamed to strip a
man of his only garment, reason; for it says * this is all
he has to put round him ” (Ex. xxii. 27). What is this 108
savereason? Forasneighingispeculiartoahorse,and
barking to a dog, and lowing to a cow, and roaring to
a lion, so is speech and reason itself toman. For with
this has man, the dearest to God of all living creatures,
been dowered as specially his own, to be his strong-
hold, protection, armour, wall. XVIII. This 109
is why he adds * this garment is the only cover of
his unseemliness ”’ (Ex. xxii. 27). For who is there
that in so fair a fashion removes from sight what
might cause shame or entail reproach in man’s life,
as does reason? For ignorance, the kin of the ir-
rational nature, is a matter of shame, while culture,
near akin to reason, is his proper adornment : * In 110
what, then,shallhe sleep? ” or,in other words, wherein
shall a man find calmness and complete repose, save
in reason ? For reason brings relief to those of us
whose fate is the most grievous. Even, then, as the
kindliness and companionship and courtesy of friends
has many a time healed and comforted those who
were oppressed by sorrows or fears or some other ills,
so not often but always is it mischief-averting reason
that alone dislodges the overwhelming burden laid
upon us by the distresses incident to our yokefellow
the body, or by the unforeseen disasters that swoop
down on us from without. For reason is our friend, 111
familiar, associate, comrade, bound up with us, or
rather cemented and united with us by an invisible
and indissoluble natural glue. That is why it both
foretells what will be expedient, and, when something
undesirable has occurred, is at hand with unsolicited
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% From this point to the end of this discussion the taker
of Aéyos seems to be the man’s evil self who must restore it
to the owner or true self before it is too late. He perhaps
means to imply that if he does so, the sufficient though
inferior light of \éyos may serve him, as it did the Practiser,
in place of the true divine illumination. If he does not, he
will be plunged into utter darkness.
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aid, bringing not only one or other of the two kinds of
help, that of the adviser who does not act, or that of
the fellow-combatant who does not speak, but both of
these. For the power which reason exercises does 112
not work by half measures, but is thoroughgoing on
every side, and if it fails in its plans or in its execution
of them, it has recourse to the third mode of help-
giving, namely consolation.® For as there are healing
applications for wounds, so are the disorders of the
soul healed by reason, of which the lawgiver says
that it must be restored * before the setting of the
sun”’ (Ex. xxii. 26), which means before the going
down of those all-illuminating rays of the God who is
greatest and most present to help, who by reason of
His compassion for our race sends them forth from
heaven into the mind of man. For while there is 113
abiding in the soul that most God-like and incorporeal
light, we shall restore the reason which had been
given in pledge, as a garment is given, in order that
he, who has received back the possession which is
man’s peculiar prerogative, may have opportunity to
cover over all that is a shame to human life, to get the
full benefit of the divine gift, and to enjoy calm
repose through the presence of a counsellor and
defender so true, so sure never to abandon the post
in which he has been stationed. While, then, God 114
still pours upon you the rays of His sacred light,
hasten while it is day to restore to its owner the
pledge you have seized. For when that light has set,
you, like * all Egypt ”’ (Ex. x. 21), will experience for
ever a darkness that may be felt, and smitten with
sightlessness and ignorance will be deprived of the
possessions of all of which you deemed yourself
master, and be perforce enslaved by Israel, the
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yap Ta Oevrepela 1jAiov qSepo,u,em) kaTadvvrTos
eKewov gbws' avaporepov e’m -r'qv yiy awoaTsMec.
Kal 70 vﬂawav p,ev'roc Témw 7 Adyw Tols u)
vaay,evmg Tov mpd TémMOU Kal. Adyov Bfeov iBetv
adraprectdTy dwped, didTe ™y Yuxny dddTioTov
elodmay ot’m é'o-xov, aAX’, s’wst&’) 70 d'KpaTov s’Kei‘vo
déyyos dn’ avav eSv, 70 Keray,evov skapmu-
oavro. Toc.g 'yap viois Iapa'q)\ dds Gy sv 1TCLO’LV
ofs kateytvovro,” ¢noiv & ’Efaywyfj, ds vikra
kal okdTos del meduyadebolar, ped v of Ta
Yuxiis Supata mpd TAV odparos memnpwuévor

@ i.e. §§ 87-114, which have supported the argument that
the sun which set was God Himself and thus lead up to the
thought that the Practiser must sometimes pass from the
greater to the lesser illumination.
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ON DREAMS, 1. 114-117

Seeing One, whom, though by nature immune from
bondage, you seized as your chattel.

XIX. Thislong course®we have run to no other end 115
than to shew how it fares with the Practiser’s mind.
Its movements are uneven, sometimes towards fruit-
fulness, sometimes to the reverse ; it is continually,
as it were, ascending and descending. In the time
of fruitfulness and uplifting, there shine upon it the
archetypal and incorporeal rays of the fountain of
reason, God the consummator, but when it sinks low
and fails to yield, its light is the images of these rays,
immortal “ words ”’ which it is customary to call
angels.? That is why, in this passage, he says “ he 116
met a place ; for the sun was set ”’ (Gen. xxviii. 11).
For when the soul is forsaken by the rays of God, by
means of which apprehensions of things are gained in
greatest distinctness, there rises the secondary feebler
light, not as before of facts but of words,® just as is the
case in this material world; for the moon, ranking
second to the sun when that has set, sends forth upon
the earth a dimmer light. And further, to meet a 117
“place” or “ word” is an all-sufficient gift to those
who are unable to see God Who is prior to * place ”
and “ word,” inasmuch as they did not find their soul
entirely bereft of illumination, but when that glorious
undiluted light sank out of their sky, they obtained
that which has been diluted. For we read in Exodus
(x. 28), “ For the children of Israel there was light in
all their dwellings,” so that night and darkness are
for ever banished, with which they live whose blind-
ness is not of the body, but of the soul, who know not

b j.e. they are so called in Scripture.
¢ Aéyor and Aéyos, which in these sections passes so be-
wilderingly through its many shades of meaning, seems here
to be reduced to its lowest value.
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118 {&aw, apeT'r)g av’yag ovK elddes. éviot
8¢ jhov pév dmotomioavres etpnoﬂat vovi oup-
ﬂo)lucwg aw@now Te Kal vovv, Ta vevo;.uapeva
kad® Auds avfovg elvau prv)pl.a, TémOV 86 oV
06!.0]/ Adyov, odrws efeSefawo awnwnaev 6 dokm-
s Adyw Oscw vaog 09 0v177'ov Ka:. avepwmvov

119 $éyyovs. dxpL pév yap ¢ vods 7d voyTd Kol T4
aw@m‘a aiobnois o'{eﬂu 'n'a'y:.wg ratalapBdvew Kkal
dvw nepmo)\ew, pakpdy ¢ Oetos Adyos a¢€071’K€V'
ewecSav & elca‘repov cwﬂevetav op.o)\o'y'r)o'q ™Y
éavtod kal Tpémov Twa katadvoe Xpnaap.evov
awoxpv¢01;, mpoimavrd Sefaov,u.evog ev0vg o e¢e§pog

[639] aoK‘qﬂK'r)g z/tvxv;g dplos Adyos éavriy | pév dmo-
'ywwokovong, Tov 8¢ émporrdvra éwlhev ddavds
dvapevovons.

120 XX Cl)nac Tolvvv e'fﬁg om &'Aaﬁev amd TéV
)\cewv T00 Towov Kal eenke 1'rpog Kegba)mg avrov,
Kal eKo:.p.’r)Hn év Tw ToTQW eKeww. ” 0av;uwat av
Tis o0 pdvov ‘r‘r‘]v év vnovo:.acg wpayp.a‘recav Kai
¢v<no)\o'ycav adTod, A& Kkal TV pyTv TPOS movov

121 Kal. Kaprepcag peAéTny vgﬁn'y'r)ow. o yap dafwol
‘TOV dpetijs em,u.e/\ovp.evov a,3p08:.a:.‘rw Biw xp’r)aeac
kal Tpuddy {plodvra Tas TV Aeyopévwy pév eddar-
Hovwv mpos d)\‘r}@e:.av d¢ Ka.KoSa.Lp.ov{ag 'yep,dwwv
mrovBag Te Kac dudoriplas, ols mds o Pios Dmvos
Kat evvmu.ov ecrn Karc‘(. ToV iepu’rra’ror/ vopo@emv.

122 obror ped’ fuépav, Stav 7a év SikaoTnplols kal
BovAevryplois kal Oedrpois kal mavrayod mpos Tods

1 Perhaps wepirohel.  See note a below.

@ Or * their path is above the horizon.” I should prefer
to read wepurorel.  The infinitive dependent on olera: equates
the ‘“ position above the horizon ™ with apprehension. But
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ON DREAMS, I. 118-122

virtue’s rays. Some, supposing that in 118
this passage ‘““sun” is a figurative expression for
sense and mind, our own accepted standards of
Jjudgement, and “‘ place” for the divine word, have
understood the passage in this way : ‘‘ the Practiser
met a divine word when the mortal and human light
had gone down.” For so long as mind and sense- 119
perception imagine that they get a firm grasp, mind
of the objects of mind and sense of the objects of
sense,and thus move aloft in the sky,® the divine Word
is far away. But when each of them acknowledges
its weakness, and going through a kind of setting
passes out of sight, right reason is forward to meet
and greet at once the practising soul, whose willing
champion he is when it despairs of itself and waits for
him who invisibly comes from without to its succour.
XX. We read next that *“ he took one of the stones 120
of the place and set it under his head, and slept
in that place” (Gen. xxviii. 11). Our admiration is
extorted not only by the lawgiver’s allegorical and
philosophical teaching, but by the way in which the
literal narrative inculcates the practice of toil and
endurance. For he does not deem it worthy of one 121
whose heart is set upon virtue to fare sumptuously
and live a life of luxury affecting the tastes and
ambitions of people who are called fortunate but are
in reality laden with ill-fortune, whose whole life
in the eyes of the most holy lawgiver is a sleep and
a dream. In the daytime these people, when they 122
have got through their outrages upon other men in
law-courts, and council-chambers, and theatres, and

it is really the thought that it apprehends which constitutes
that position, just as the renunciation of the thought con-
stitutes the setting.
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en’ élevlepla: Kai ydp éori 70 SovAevew 0Oed
mdvTwy dploTov, Soa év yevéoel TeTiunTat.

evfaluny dv odv kal adrds Svvnbfvar Tols yvw-
oleiow vmo TovTwy éupeivar BePalws: dmTijpes yap
Kai Ka’Ta/.O'KOﬂ'OL kal édopot wpa'yp.d‘rwv, od ow-
,ua‘rwv, eww aKpc,BoSLKaLoc, mdvra vijdovres Tov
aldva, os Tmo undevods & ér Tdv ecwﬁm‘wv 8e)\ea§ew
dmardolai. pebvw 8¢ dypt viv éyw kal doadeiq
moANj wéxpnpar kai PdrTpwy kal T@v mwodnyern-
govTwy Wamep of Tudlol déopar ornpirTopévey®
yap éyyévorr’ dv lows wite mpoomralew uiTe
JAwolalvew. el 8¢ Twes dveferdoTous Kkal dmept-
okénTovs €lddTes éavrods o omovdalovo® Tols
éénTandow 4 xpy mdvra dkpBds kal mepleokem-
pévws drolovlelv, dyvoodvres v 08ov émoTa-
pévots, lotwoav St SvoavamopevTors PBapdfpors
mepumapévres ovd’ émevyduevolt mpoeNdeiv éru Suvi-
govtat. éyd & éwelvois, STav pikpov dvedd Tiis
wélns, ovrws elul &vomovdos, s Tov adrov éxbpov
Ka.i didov efvat vo;u.'Cew. kal viv ovdév frTov 7'61/
evvﬂ'wa.omv, o7t e Kac GKELVOL, ﬂpoﬁa)&ovp,ac Kal
afvynaw KaL o0dels € quovwv éml TovTe ,u,e;.u,bavr
&v pe T@° Tds MAbvan® yrdpas Te Kai Piidovs del
vikdv. émedav 8¢ mpos dueivw Piov

1 Mss. dxpifels, dlxacot.

2 A o«(lacuna of five letters)uévyp: Trin. okiuwovos xpeid
éoTiv, Npetcuéve Yyap.

3 A owoy(lacuna of seven letters): Trin. omwovdiy wapéxorres,
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ON DREAMS, II. 100-105

thou indeed be lord and lord it over us? Are we
not under a master, and have we not and shall we
not have for ever the same lord, bondage to whom'
givesus more joy than his freedom does to any other?”’
For of all things that are held in honour in this world

of creation bondage to God is the best.

So I myself would pray that I might hold firmly to 101
their judgements,for they are thescouts, the watchers,
the overseers of mental facts, not of material things,s

- strict in censorship, never failing in soberness, thus

no more misled by the lures which so commonly
deceive. But hitherto I have been as a drunken man 102
beset by constant uncertainty, and like the blind

I need staff and guiding hands, for had I a staff to
lean on I might perhaps be saved from stumbling

or slipping. But those who know themselves to be 103
lacking in self-testing and thoughtfulness and yet do
not take pains to follow those who have tested and
thought out .everything with care, those who know
the road of which they themselves are ignorant, may

be sure that they are pinned amid impassable ravines
and with all their efforts will be unable to advance
further. And I, when the drunken fit abates a little, 104
am in such close alliance with them that I take their
friends for my friends and their enemies for m
enemies. Indeed, even in my present state I will
reject and hate the dreamer because they hate him ;
and no one of sense can blame me for this because
the votes and decisions of the majority must always
prevail. . But when he changes his life 105

8 See note on Quis Rerum 242.

& Mss. émiywduevor, 5 Mss. uerd.
¢ A mheiw (Trin. mhelovs),
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108 7@v els yéveaw nrovTwy alobnTod 76 mapdmav, of
pev  adeddol karaddakxtyplovs moujoovrar ouu-
Bdoets, 10 ploos els Ppdlav kal 76 kardvow® eis
edvolay ye'raﬁo)\év-reg, éyw & o 7-0157'wv dmados—
wec@eaeac 'yap s Odeomdrass oucemg s/.wﬂov—

109 ewawwv ol em)&eu/;w Tfs peravoias éxelvov: €L
1 kal Mwvoijs ¢ Lepogﬁam’ns aéiépaoTov Kac
aéwopvnudvevror odoav adrod TV ,u,eﬂ'a'.vocav éx
¢lopds dvaowler dia ovuPdlov 7év Jaréwv, &
Ka‘ropwplfxﬁac wéxp Tod mavros ot’uc Weto 85?1/

éav (év) Acyvm-w, ﬂayxo)\eﬂov nyovyevog, €l T
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1 mss. adrov. 2 Mss. kaKkdv.
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ON DREAMS, II. 105-109

for the better and renounces his idle visions, his
troublous crawling and cringing amid the vain
fantasies of the vainglorious, and the dreams of night
and darkness and the chance issues of things vague

and obscure ; when he rises from his deep slumbering 106

to abiding wakefulness and welcomes clearness before
uncertainty, truth before false supposition, day before
night, light before darkness; when moved by a
yearning for continence and a vast zeal for piety he
rejects bodily pleasure, the wife of the Egyptian, as
she bids him come in to her and enjoy her embraces

(Gen. xxxix. 7); when he claims the goods of his kins- 107

men and father from which he seemed to have been
disinherited and holds it his duty to recover that
portion of virtue which falls to his lot ; when he passes
step by step from betterment to betterment and,
established firmly as it were on the crowning heights
and consummation of his life, utters aloud the lesson
which experience had taught him so fully, “ I belong
to God ”’ (Gen. 1. 19), and not any longer to any sense

object that has been created,—then his brethren will 108

make with him covenants of reconciliation, changing
their hatred to friendship, their ill-will to good-will,
and I, their follower and their servant, who have
learnt to obey them as masters, will not fail to praise
him for his repentance. And with good reason too,
since Moses the revealer preserves from destruction
the story of his repentance, so worthy of love and
remembrance, under the symbol of the bones which
he held should not be suffered to remain buried for
ever in Egypt (Ex. xiii. 19). For he deemed it a
grievous shame to suffer any fair blossom of the soul
to be withered or flooded and drowned by the streams
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¢ “Judah” is derived from a verb meaning ‘‘to thank ”:
¢ Issachar " from a noun meaning ‘‘ reward.” That thankful
acknowledgement of God’s goodness is the crowning virtue
is typified by Leah ceasing to bear when she had given
birth to Judah (Heinemann),
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ALLEGORICAL INTERPRETATION, I. 80-82

and became a tiller of the soil ” (Gen. xlix. 15). In
his case, as Moses says, when he has been sown and
planted in the soul ‘‘ there is a reward ”’ (Gen. xxx.
18),% that is to say his labour is not in vain, but
crowned by God and awarded a recompense. That
he is referring to these patriarchs he shows elsewhere
when he says of the high-priestly garment, ‘“ And thou
shalt weave together in it precious stones in fourfold
order : there shall be a row of precious stones, sardius,
topaz, smaragdus, making the one row "—Reuben,
Simeon, Levi—‘‘and the second row” it says
“ ruby and sapphire ”’ (Exod. xxviii. 17 f.) : but the
sapphire is a green stone. Now Judah is engraved
in the ruby, for he is fourth in order, and Issachar on
the sapphire. Why then, while saying
“a green stone,” does he not also say, “a ruby
stone ’ ? » Because Judah, the disposition prone to
make confession of praise, is exempt from body and
matter. For indeed the very word denoting con-
fession (of praise) vividly portrays the acknowledge-
ment that takes a man out of himself. For whenever
the mind goes out from itself and offers itself up to
God, as Isaac or ‘‘ laughter,” does, then does it make
confession of acknowledgement towards the Existent
One. But so long as the mind supposes itself to be
the author of anything, it is far away from making
room for God and from confessing or making acknow-
ledgement to Him. For we must take note that the
very confession of praise itself is the work not of the
soul but of God who gives it thankfulness.c Incor-
poreal assuredly is Judah with his confession of praise.

b s s "
» i, in G‘e‘an. ii. 12. .
galvew, ‘‘ cause to appear =" give. Cf. Odyssey,
iv. 12, xv. 26.
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ALLEGORICAL INTERPRETATION, I. 83-86

But for Issachar who has advanced through labour
there is need accordingly of a material body. For
how shall the keen endeavourer read without eyes?
How shall he hear the words of encouragement
without ears? How shall he eat food and drink
without a stomach and its wonderful processes ?
That is why he is likened to a stone. Yes, and the
colours differ. To him who makes confession of
praise the hue of the ruby belongs, for he is permeated
by fire in giving thanks to God, and is drunk with a
sober drunkenness. But to him who is still labouring
the hue of the green stone is proper, for men in
exercise and training are pale, both by reason of the
wearing labour and by reason of the fear that they
may perchance not obtain the result that accords
with their prayer.

XXVII. It is worth inquiring why, while the two
rivers Pheison and Geon encompass countries, the one
Evilat, the other Ethiopia, neither of the others does
so ; but of the Tigris it is said that it is over against
the Assyrians, and the Euphrates is not said to be over
against anything ; and yet as a matter of fact the
Euphrates both flows round many countries and has
many facing it. But the subject of the passage is not
the river, but amendment of character. We must
observe, then, that prudence and courage are able to
construct an enclosing wall against the opposite vices,
folly and cowardice, and capture them ; for they are
both of them weak and easy to take, for the foolish
man falls an easy victim to the prudent man, and the
coward lies at the mercy of the brave man; self-
mastery on the contrary is powerless to encircle
desire and pleasure ; for they are hard to wrestle
with and difficult to overthrow. Mark you not that
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ALLEGORICAL INTERPRETATION, II. 29-32

by bodily necessity. And this is how the matter
stands. Whenever the mind forgets itself amid the
luxuries of a festive gathering and is mastered by all
that conduces to pleasure, we are in bondage and
we leave our ‘‘ unseemliness”’ uncovered. But if
the reason prove strong enough to purge the passion,
we neither go on drinking till we are drunk, nor eat
so greedily as to wax wanton, but we banish folly
and take our food soberly. Thus the wakefulness
of the senses means sleep for the mind, and the
wakefulness of the mind a time of leisure for the
senses ; just as, when the sun has risen, the lights
of the other heavenly bodies are invisible ; when it
has set, they show themselves. The mind, like the
sun, when awake, throws the senses into the shade,
but if it goes to sleep, it causes them to shine out.
IX. Having said this, we must show how the terms
employed accord with it. ‘“ God cast,” he says,
“a trance upon Adam, and he went to sleep”
(Gen. ii. 21). Quite correctly does he use this
language. For the mind’s trance and change is
its sleep, and it falls into a trance when it ceases
to be engaged with the objects appropriate to it ;
and when it is not at work at these, it is sleeping.
Rightly also does he say that this change or turning
which he undergoes is not of his own motion but
of God’s; that it is God who ‘‘ casts it on him,”
that is, brings and sends it on him. For the case
is this. For if the change were in our hands I
should have recourse to it, when I wished, and when
it was not my deliberate choice I should then
continue unturned. But as it is, the change is
actually repugnant to me, and many a time when
wishing to entertain some fitting thought, I am

245



PHILO

T vofloar émavrdodpar Tals mapd 70 kabfkov
émppolos, xal éumalw éwoudv Twos AauBdvwy
aloxpod wotipots éwvolars dmeppupduny ékeivo,
~ -~ 13 ~ 4 \ ~ 3 \ e ~
0’€ov 7 €avrod xdpiTe yAvkd vipa dvri a/\pvpo‘v
33 émewoyéavros TH Yuxij. wav pev odv 1o yevnTov
dvaykaiov Tpémeafar, iBiov ydp éoTi TobTo adTod,
domep Oeod 70 drpemTov elvars AN’ ol pév
Tpamévres karéuewav dypt mavredods Plopds, of
8’ Soov pdvov malbetv 76 Bvnrdv, odror & edfvs

3 ’ \ \ ~ 4 (L4 k]
34 dveownoav. 86 kai Mwvofs ¢now S ““odk |

7/ \ k4 ’ b ~ b \ . 7
[13] édoer Tov SAobfpevovTa eloeMfeiv els Tas olkias
Sudv mardfar”’ (Exod. xii. 23): é§ ueév yap Tov

R ’ » \ -~ 3 € 14
dMobpevovra—aAelpos 8¢ Yuyijs éoTw %) Tpomi—

b -~ b M / o A k] ’
eloeMlelv els Ty Yoy, iva 70 idtov évdeifnTan
70D yevTol* olk dgrjoer 8¢ 6 feds Tov Tod SpdvTos
&yyovov ’lopand olrws Tpamivar, dote mAnyHva
om0 Tijs Tpomils, dAAa dvadpapeiv kal dvaxviar
domep éx Pvbod Kkai avacwlijvar Bidoerar.

35 X. “"Elafe plav 7év mlevpdv adrod ”’ (Gen.
ii. 21). 7&v TOAAGY Tod vod Suvduewv piav éXafe
\ b /4 \ \ [ 2 3 R \ ~
i alofyrucjy. 70 8¢ “ édaBev”’ odk dvri TOD
L] ~ 3 7 3 LI} \ ~ 7 .
ddeidev . arkovoréov, adX’ avri Tod karyplfunocev,

s .4 e 9 e 7 ‘“ 4 \ /’ -~
é&fracer, ws év érépots “ Adfe 70 keddAatov TV
okvAwy Tis ailypadwoias”’ (Num. xxxi. 26).

’ » 3 a , - -~
36 7( odv éorw & Povderar mapaoTioar; Siyds

” 4 e \ > @ 4 \

alolnais Aéyetar, 1) pev kal’ éw, fris kal koyuw-
pévwy Hudv éotw, 7 8¢ kat’ évépyewav. Ths uév

o Philo is adapting Plato, Phaedrus 243 o woriug Néye
olov aAuvpay dxoiy GmoxNioacfat,

246



ALLEGORICAL INTERPRETATION, II. 32-36

drenched by a flood of unfitting matters pouring over
me ; and conversely when on the point of admitting
a conception of something vile, I have washed
the vile thing away with wholesome thoughts,® God
having by His grace poured upon my soul a sweet
draught in place of the bitter one. Now every
created thing must necessarily undergo change, for
this is its property, even as unchangeableness is
the property of God. But, while some, after being
changed, remain so until they are entirely destroyed,
others continue so only so far as to experience that
to which all flesh is liable, and these forthwith
recover. This is why Moses says, “ He will not
permit the destroyer to come into your houses to
smite you” (Exod. xii. 28): for He does indeed
permit the destroyer—(*‘ destruction ” being the
change or turning of the soul)—to enter into the
soul, that He may make it evident that what is
peculiar to created things is there; but God will
not let the offspring of * the seeing " Israel be in
such wise changed as to receive his death-blow by
the change, but will force him to rise and emerge
as though from deep water and recover.

X. “He took one of his sides” (Gen. ii. 21).
Of the many faculties of the mind He took one,
the faculty of perception. ‘ Took ”” must not be
understood as equivalent to “ removed,” but as
equivalent to * enrolled,” * registered,” as we find
it elsewhere ‘‘ take the sum of the spoils of the
captivity ’ (Numb. xxxi. 26). What idea is it, then,
that he wants to convey ? The word * perception ”
is used in two ways, first in that of a condition, in
which sense it is ours when we are asleep, secondly
in the sense of an activity. From perception in the
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ALLEGORICAL INTERPRETATION, II. 43-46

white that is present, but from that which is not
present it feels no.effect. The mind, on the contrary,
is set in motion by occasion of that which is not
present as well, if past, by way of memory, if future,
by building hopes and expectations on it.

XIII. “To this -one shall be given the title®
‘ woman ’ "’ (Gen. ii. 23), as much as to say, for this
cause shall perception be called * woman *’ because
out of man that sets it in motion * this one is taken.”
Why, then is “‘ this one ”’ put in? Because there
is another perception, not taken from the mind,
but brought into being together with it. For there
are, as I have said already, two perceptions, one
existing as quiescent condition, the other as activity.
The one, then, that exists as quiescent condition,
is not taken out of the man, that is to say the mind,
but comes into being with it. For the mind, as I
have pointed out, when it came into existence, came
into existence in association with many potentialities
and conditions, those of reason, animal life, and
growth, and so with that of perception also. But
the one that exists as an activity comes out of the
mind. For it was extended out of the perception
which is in the mind as a condition, that it might
come to be an activity. Thus the second one, the
one that is characterized by movement, has been
produced out of the mind itself. But he is a shallow
thinker who supposes that in strict truth anything
whatever derives its birth from the mind or from
himself. Do you not see that perception in the
Eerson of Rachel ¢ who sits upon the teraphim,? is re-

uked by ““ the seeing one,” when she imagines that
movements have their source in mind ? For she says,
* Give me children ; if you do not, I shall die ”’ (Gen.
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ALLEGORICAL INTERPRETATION, II. 46-50

xxx. 1) ; but he answers, “ O woman, full of false
fancies, the mind is the origin of nothing, but God who
is antecedent to the mind is the only cause "’ ; and so
he adds, “ Am I in the place of God who deprived
thee of the fruit of the womb ? ’ (ibid. 2). But that
it is God who brings about birth, Scripture will give
evidence in the case of Leah, when it says, “ And
the Lord seeing that Leah was hated opened her
womb, but Rachel was barren’ (Gen. xxix. 31).
The opening of the womb is man’s proper function.
But mortal kind is prone of itself to hate virtue, and
accordingly God has bestowed honour upon it and
vouchsafes to her that is hated to bear the first-born.
He says elsewhere, ‘“ If a man have two wives, one
of them beloved and one of them hated, and they
shall bear children to him and the first-born son be
the son of the hated wife . . . he shall not be able
to give the right of the first-born to the son of the
beloved wife, overlooking the son of the hated one
who is the first-born ’ (Deut. xxi. 15, 16) : for first
of all and most perfect of all are the offspring of the
hated virtue, while the offspring of the well-loved
pleasure are last of all.

XIV. “ For this cause shall-a man leave his
father and his mother, and shall cleave unto his
wife, and the twain shall be one flesh "’ (Gen. ii. 24).
For the sake of sense-perception the Mind, when it
has become her slave, abandons both God the
Father of the universe, and God’s excellence and
wisdom, the Mother of all things, and cleaves to
and becomes one with sense-perception and is
resolved info sense-perception so that the two
become one flesh and one ‘experience. Observe
that it is not the woman that cleaves to the man,
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ALLEGORICAL INTERPRETATION, III. 25-28

some short period but ““even to this day,” that is,
always. For the whole age of the world is made
commensurate with to-day, for the daily cycle is the
measure of all time. For this reason too Jacob gives
as a special portion to Joseph Shechem (Gen. xlviii.
22), the things of the body and of the senses, as he
is occupied in toiling at these things, but to Judah
who openly acknowledges God he gives not presents,
but praise and hymns and hallowed songs from his
brethren (Gen. xlix. 8). Jacob receives Shechem not
from God, but by dint of ““ sword and bow,” words
that pierce and parry. For the wise man subjects
to himself the secondary as well as the primary
objects, but, having subjected them, does not keep
them, but bestows them on him to whose nature
they are akin. Mark you not that, in the case of
the gods also, though apparently receiving them, he
has not really done so, but hid them and did away
with them and ¢ destroyed” them for ever from
himself?® What soul, then, was it that succeeded in
hiding away wickedness and removing it from sight,
but the soul to which God manifested Himself, and
which He deemed worthy of His sceret mysteries ?
For He says: ‘ Shall I hide from Abraham My
servant that which I am doing?”’ (Gen. xviii. 17).
It is meet, O Saviour, that Thou displayest Thine
own works to the soul that longs for all beauteous
things, and that Thou hast concealed from it none of
Thy works. That is why it is strong to shun evil and
always to hide and becloud and destroy passion that
works cruel havoc. :

IX. In what manner, then, the bad man is in
banishment and hiding himself from God we have
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ALLEGORICAL INTERPRETATION, III. 28-32

shown ; let us consider now where he hides himself.
“In the midst,” it says, ‘ of the wood of the garden
(Gen iii. 8), that is in the centre of the mind, which
in its turn is the centre of what we may call the
garden of the whole soul: for he that runs away
from God takes refuge in himself. There are two
minds, that of the universe, which is God. and the
individual mind. He that flees from his own mind
flees for refuge to the Mind of all things. For he
that abandons his own mind acknowledges all that
makes the human mind its standard to be naught,
and he refers all things to God. On the other
hand he that runs away from God declares Him to
be the cause of nothing, and himself to be the cause
of all things that come into being. The view, for
instance, is widely current that all things in the
world tear along automatically independently of
anyone to guide them, and that the human mind
by itself established arts, professions, laws, customs,
and rules of right treatment both of men and animals
on the part of the state and in our conduct whether
as individual persons or as members of communities.
But thou perceivest, O my soul, the difference of
the two opinions ; for the one turns its back on the
particular being, created and mortal mind, and
whole-heartedly puts itself under the patronage of
the universal Mind, uncreate and immortal; the
other opinion on the contrary, rejects God, and by
a grievous error calls in to share its warfare the mind
that is insufficient even to help itself.

X. This is the ground for Moses’ words, * If the
thief be found where he has just broken through and
be smitten and die, there is no blood-guiltiness for
him ¢: butif the sun have risen upon him, (then he)
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ALLEGORICAL INTERPRETATION, III. 99-102

whole universe was and is God. Those, who thus
base their reasoning on what is before their eyes,
apprehend God by means of a shadow cast, discerning
the Artificer by means of His works.

XXXIII. There is a mind more perfect and more
thoroughly cleansed, which has undergone initiation
into the great mysteries, a mind which gains its
knowledge of the First Cause not from created
things, as one may learn the substance from the
shadow, but lifting its eyes above and beyond
creation obtains a clear vision of the uncreated One,
so as from Him to apprehend both Himself and His
shadow. To apprehend that was, we saw, to appre-
hend both the Word and this world. The mind of
which I speak is Moses who says, *“ Manifest Thyself
to me, let me see Thee that I may know Thee
(Exod. xxxiii. 18); ‘for I would not that Thou
shouldst be manifested to me by means of heaven
or earth or water or air or any created thing at all,
nor would I find the reflection of Thy being in aught
else than in Thee Who art God, for the reflections
in created things are dissolved, but those in the
Uncreate will continue abiding and sure and eternal.’
This is why God hath expressly called Moses and
why He spake to Him. Bezalel also He hath expressly
called, but not in like manner. One receives the
clear vision of God directly from the First Cause
Himself. The other discerns the Artificer, as it were
from a shadow, from created things by virtue of a
process of reasoning. Hence you will find the
Tabernacle and all its furniture made in the first
instance by Moses but afterwards by Bezalel, for
Moses is the artificer of the archetypes, and Bezalel
of the copies of these. For Moses has God for
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Instructor, as He says ‘ thou shalt make all things
according to the pattern that was shown to thee in
the mount ”’ (Exod. xxv. 40), but Bezalel is instructed
by Moses. And all this is just as we should expect.
For on the occasion likewise of the rebellion of
Aaron, Speech, and Miriam, Perception, they are
expressly told * If a prophet be raised up unto the
Lord, God shall be known unto him in a vision ”’
and in a shadow, not manifestly ; but with Moses,
the man who is “ faithful in all His house, He will
speak mouth to mouth in manifest form and not
through dark speeches *’ (Numb. xii. 6-8).

XXXIV. Seeing then that we have found two
natures created, undergoing moulding, and chiselled
into full relief by God’s hands, the one essentially
hurtful, blameworthy, and accursed, the other
beneﬁmal and praiseworthy, stamped the one w1th
a counterfeit, the other with a genuine impression,
let us offer a noble and suitable prayer, which Moses
offered before us, *“ that God may open to us His
own treasury ”’ (Deut. xxviii. 12) and that sublime
reason pregnant with divine illumination,® to which
He has given the title of “ heaven” ; and that He may
close up the treasuries of evil things. For there are
with God treasuries as of good things so also of evil
things, as He saith in the great Song,? ‘“ Are not these
laid up in store with Me, sealed up in My treasuries
in the day of vengeance, when their foot shall have
slipped ? ” (Deut. xxxii. 34f.). You see that there
are treasuries of evil things. And the treasury of
good things is one, for since God is One, there is
likewise one treasury of good things. But of evil
things there are many treasuries, for countless too

b Philo often refers to Deuteronomy xxxii. under this title.
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ON THE CHERUBIM, 110-114

what it needs, it must perforce approach that which
can supply its need, and this approach must be
mutual and reciprocal. Thus through reciprocity
and combination, even as a lyre is formed of unlike
notes, God meant that they should come to fellowship
and concord and form a single harmony, and that an
universal give and take should govern them, and
lead up to the: consummation of the whole world.
Thus love draws lifeless to living, unreasoning to
reasoning, trees to men, men to plants, cultivated to
wild, savage to tame, each sex to the other ; so too,
in a word, the creatures of the land to the creatures
of the water, these to the fowls of the air and those to
both : so again heaven to earth, earth to heaven, air to
water, and water to air. So natures intermediate
yearn for each other and those at either extreme;
these too for their fellows and theintermediate beings.
Winter needs summer, summer winter, spring both,
and autumn spring. Thus each, we may say, wants
and needs each ; all need all, that so this whole, of
which each is a part, might be that perfect work
worthy of its architect, this world.®

XXXII. In this way combining all things He
claimed the sovereignty of all for Himself ;: to His
subjects He assigned the use and enjoyment of
themselves and each other. For indeed we have
ourselves and all that go to make these selves? for
use. I am formed of soul and body, I seem to have
mind, reason, sense, yet I find that none of them is
really mine. Where was my body before birth, and
whither will it go when I have departed? What
has become of the changes produced by life’s various
stages in the seemingly permanent self? Where is
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ON THE CHERUBIM, 114-117

the babe that once I was, the boy and the other grada-
tions ¢ between boy and full-grown man? Whence
came the soul, whither will it go,how long will it be our
mate and comrade ? Can we tell its essential nature ?
When did we get it ? Before birth ? But then there
was no “ ourselves.” What of it after death? But
then we who are here joined to the body, creatures
of composition and quality, shall be no more, but
shall go forward to our rebirth,® to be with the un-
bodied, without composition and without quality.
Even now in this life, we are the ruled rather than the
rulers, known rather than knowing. The soul knows
us, though' we know it not ; it lays on us commands,
which we must fain obey, as a servant obeys his
mistress. And when it will, it will claim its divorce
in court?® and depart, leaving our home desolate of
life. Press it as we may to stay, it will escape from
our hands. So subtle is it of nature, that it affords
no grip or handle to the body. XXXIII.
Is my mind my own possession ? That parent of
false conjectures, that purveyor of delusion, the
delirious, the fatuous, and in frenzy or melancholy
or senility proved to be the very negation of mind.
Is niy utterance my own possession, or my organs
of speech ? A little sickness is a cause sufficient to
cripple the tongue and sew up the lips of the most
eloquent, and the expectation of disaster paralyses
multitudes into speechlessness. Not even of my
sense-perception do I find myself master, rather, it
may well be, its slave, who follows it where it leads,

@ See App. p. 485. ® See App. p. 486.

. 2 Conj. Cohn : uss. dwiryua.
3 Conj. Mangey : mss. olyrucés: Cohn 6 whdwys <6 olyrixés.
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to colours, shapes, sounds, scents, flavours, and the
other material things.

All this surely makes it plain that what we use
are the possessions of another, that nor glory,
nor wealth, nor honours, nor offices, nor all that
makes up body or soul are our own, not even life
itself. And if we recognize that we have but their
use, we shall tend them with care as God’s posses-
sions, remembering from the first, that it is the
master’s custom, when he will, to take back his own.
The thought will lighten our sorrow when they are
taken from us. But as it is, with the mass of men,
the belief that all things are their own makes their
loss or absence at once a source of grief and trouble.

And so the thought that the world and
all that therein is are both the works and the pos-
sessions of Him that begat them becomes not only
a truth but a doctrine most comfortable.

But this work which is His own He has bestowed
freely, for He needs it not. Yet he who has the
use does not thereby become possessor, because
there is one lord and master of all, who will most
rightly say “all the land is mine (which is the
same as ‘ all creation is mine ’), but ye are strangers
and sojourners before me " (Lev. xxv. 23). XXXIV.
In relation to each other all created beings rank as
men of longest descent and highest birth ¢ ; all enjoy
equal honour and equal rights, but to God they are
aliens and sojourners. For each of us has come into
this world as into a foreign city, in which before
our birth we had no part, and in this city he does
but sojourn, until he has exhausted his appointed
span of life. And there is another lesson of wisdom
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that he teaches in these words, even this—God alone
is in the true sense a citizen, and all created being
is a sojourner and alien, and those whom we call
citizens are so called only by a licence of language.s
But to the wise it is a sufficient bounty, if when
ranged beside God, the only citizen, they are counted
as aliens and sojourners, since the fool can in no
wise hold such a rank in the city of God, but we see
him an outcast from it and nothing more.
Such a lesson too He has proclaimed to us in an
utterance of deepest meaning. * The land shall not
be sold at all.”¢ No word of the seller there, that
through this very silence he, who has access to
the secrets of nature-truth, may profit in the quest
of knowledge. Look round you and you shall find
that those who are said to bestow benefits sell
rather than give, and those who seem to us to
receive them in truth buy. The givers are seeking
praise or honour as their exchange and look for
the repayment of the benefit, and thus, under the
specious name of gift, they in real truth carry out
a sale; for the seller’s way is to take something
for what he offers. The receivers of the gift, too,
study to make some return, and do so as opportunity
offers, and thus they act as buyers. For buyers
know well that receiving and paying go hand in
hand. But God is no salesman, hawking his goods 2
in the market, but a free giver of all things, pouring
forth eternal fountains of free bounties, and seeking
no return. For He has no needs Himself and no
created being is able to repay His gift.

XXXYV. Thus we have agreed that all things are
God’s possessions on the strength of true reasonings

¢ See App. p. 486.
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and testimonies which none may convict of false
witness, for our witnesses are the oracles which
Moses wrote in the sacred books. And therefore
we must make our protest against the Mind, which
thought the offspring engendered by union with sense
his own possession, called it Cain and said “I have
gotten a man through God.” Even in these last
two words he erred. You ask how? Because God
is the cause not the instrument, and that which
comes into being is brought into being through an
instrument, but by a cause. For to bring anything
into being needs all these conjointly, the * Y
which,” the * from which,” the *‘ through which,”
the “ for which,”” ¢ and the first of these is the cause,
the second the material, the third the tool or
instrument, and the fourth the end or object. If
we ask what combination is always needed that a
house or city should be built, the answer is a builder,
stones or timber, and instruments. What is the
builder but the cause “ by which ”? What are the
stones and timber but the material * from which ” ?
What are the instruments but the means * through
which”? And what is the end or object of the
building but shelter and safety, and this constitutes
the ‘ for which.” Let us leave these
merely particular buildings, and contemplate that
greatest of houses or cities, this universe. We shall
see that its cause is God, by whom it has come into
being, its material the four elements, from which
it was compounded, its instrument the word of God,
through which it was framed, and the final cause of
the building is the goodness of the architect. It is
thus that truth-lovers distinguish, who desire true
and sound knowledge. But those who say that they

83



-PHILO

\ \ »_ » \ 8 , \ 8’
70 pév aimwov Spyavov Tov Smuiovpydv, TO
8pyavov airiov Tov dvlpdmwov vodv dmodap-

\ ’
128 Bdvovouw. alnidoarr” dv 6 dplos Adyos

129

0 M k) ’ \ ~ ~ M ’
kal "lwond elmdvra, dia Tob Oeod v cadrveiav
~ 3 -~
evpebhjoecfar Tdv évvmviwy (Gen. xl. 8)- éxpiy
yop eimeiv, Om’ adTod s aitiov Ty TAV dpavdv
7 ’ \ k] 7 ’ ’»
dvdmrvély 7€ Kkai dxpifeiav dedvrws éEoeofar
dpyava yap nuels, 8 dv al kara pépos évépyeiar,
émrewdpeva kal dviéueva, Texvitys 3¢ o T
mAjéw épyaldpevos T@v owpards Te kal Puxis
Suvdpewv, ¢’ of mdvra kweitar.
Tods pév odv mpaypdrwv Siadopas ddvvarodvras
~ \ \
SiaoréMew s dpalets dvaddaxtéov, Tovs 8¢ Pmo
duloveiklas Tds TOV onuowvouévwy Tdéets éval-
AdrTovTas s épioTikods evkTéov, Tovs 8¢ perta
-~ ~ ~ 13 .
s TV éudepouévwr drpyfods épedvys ExdoTw
Tdv edpeldévrwv Ty olkelav ydpav mpoovéuovras
e k] ~ ’ ’ 3 ’
s  apevds) dlocodiar peridvras émaieréov.

130 Mwuoijs yodv Tols 8edidor, p1] more mpos Tod

’ ~ ’ k] ’ ’
davdov maverpamd Sudxovros dmdlwvrar, ¢moir
“orfiTe Kai opdre Ty cwrnplav TV mapd Tod
kuplov, v moujoer vuiv”’ (Exod. xiv. 18), é«-

’ o k] A ~ ~ 9 \ b k] ~ ¢
duddorwy dTL 00 8id ToD feod dAAG map’ adTod ds
aitlov 76 opleofar.

8 The rxx. has o0l 8id 700 feod 7 dwaoddnois alTdy éare s

84



ON THE CHERUBIM, 127-130

possess something through God, suppose the Cause,
that is the Maker, to be the instrument, and the
instrument, that is the human mind, they suppose to
be the cause. Right reason too would
not hold Joseph free from blame, when he said that
through God would the true meaning of dreams be
found (Gen. xl. 8).* He should have said that by
Him as cause the unfolding and right interpretation
of things hidden would fitly come to pass. For we
are the instruments, wielded in varying degrees of
force, through which each particular form of action
is produced ; the Craftsman it is who brings to bear
on the material the impact of our forces, whether of
soul or body, even He by whom all things are moved.
There are those who have not of themselves the
capacity to distinguish differences in things; these
we must instruct as ignorant. There are those who
through contentiousness reverse and confuse the
thoughts which their words express : these we must
eschew as mere lovers of strife. But there are also
those, who with careful search into what comes
before them, assign to each as it is presented its
. proper place: these we must praise as the followers
of a philosophy that cannot lie. And these Moses
supports, when he says to those who feared to
perish at the hands of the wicked one and his
pursuing host, “ Stand fast and see the salvation
from the Lord, which he will accomplish for you
(Exod. xiv. 18). Thus he showed that not through
God, but from Him as cause does salvation come.
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